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The notes on the Haiku Lectures, previously published through the kind services of 
www.archive.org, definitively have a known scribe, but these extensive notes of the Zen- 
lectures have not. There only is an "MH" linked to a personal comment somewhere in the 
text. That's all! 

Like with the notes Haiku Lectures there is no copyright claim made here. 
The two mentioned lectures have given me immense pleasure over the years. 
To be scanned still are notes on Herrick, also without a claim of copyright. 

The widow of Dr Isaacson, Helen Shigeko Isaacson, gave courses on haiku, tanka and 
Chinese poetry in Groningen, the Netherlands. From her hands students received a vast 
collection of material pertaining to haiku. 

If anyone has a sensible idea what I could do with this he or she can contact me at 
ranranshi2009 -at- googlemail. 

Till-Moyland, November 11, 2009 



P.S. There are two pages 5 in the second part, the second one does not quite fit in with the 
rest. 
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ry^ ZEN 4ii2) AHIDA^ SCHOOLS 

A Seri'^tf of I««ture8 

<^vtta by H.if. Xsaaeson 

at The fiew 3c2^oX for Sooiol B«s«ar6h 

in K«w York City !» th« Sppiis^ of 1S59 

IStxt lankavatgrR g»ti^ « trsen. Suzuki 
the b ia of all the area of ^en 

Hni !ieng*8 antra 

a gs^rnid aootttt«fti of pre«>Siuig Chinese 2«i 

^e Gstelees Gate . Mttaon-^an 

""^ " ■ BakbL and Rape oanibus voliuaa -Jen Fleah . Sen Bonee 

J A BuddhiBt Bible , ed. by Dwlght Goddard: 

'- contijina mii Iiaa#c*e Sutra and also e couple of other 

▼eJuable v^rka. 

S«auki*8 earlier booi.e are Just passable, but there ia no inf- 
ojRMatlon you can dapend on. It ia a seriea of eau^laioation pointa* 
He never walka into e room witiatout Q;jaeulr«tix^ "Booa &**. 

Juat yfh9n atmy bits of graaa oan be aaan jpuafair>g out where 
the axyyii'^haa cleared, ia the time of aprln^; appropriate to the 
study W^2an, which r^allc per'teina soah more to autusm and winter 
Today ia February 13f tiia aixth day of ttie Buddhist ye. r, the 
time of the ■v&Ty first Indies tlona of the r^rting of thinga to 
grow, !Chia harpena to be the year of the Wild Boer, w!^ thia 
ia a tlae particularly appropriate to Zmn studiaa mi&y be pointed 
out later. Cf , !l!ha Vahnn }iirpi^. Viahau'a inoamation aa a wild 
boar* 

?he point about Zon can be aaid in ita root fora in one para- 
crtiph, It& apeeial funetion laakea it of conaequaniNiy but it 
^ haa nothiJii; to may different from any other aohool of Buddhiwi* 

AJK»ng the meinings of "Sakyaaomi** » the nana of the preaent 
Buddha » bom some 2,^00 y(%TB b^o - la the neanln^st "!£he Lion 
of tlie Warriora." ©xie note ia introduead by the way, but 
alao it ia introdueed beoeuao BtlddMim haa to do with the ap« 
pearaaoo of Bud<?haa. The Buddhe haa itiany naoaa* One of tbe 
most ii^ortrnt ia '^l^tagata*' this word oontalna in it all -Qia 
eohoola of Buddhist thought* In ite particular aimBe it haa a 
lot to do with £an* Zan ia not OBeentially Chineao; it has 
little to do wi'tti any Chinese syBteR of phSloaopby* fhua. 
anyone ^o talka much about the Chineaa oharaeter of ^en ia pro- 
bably not to b« trusted. "Tata^ata" ia a porfeet koan{ any 
otiier koan ia eimply a wr tared down e^^raaalon of what thia tera 
{ aefttta. "Ta-te^^r ta" a ana literally aoaethijig like "thua tone," 
; ^IxaX doea that mean? /O^ery great riddle* Ae uaual the Buddhist 
i Jti ^" very faeotioua (liils facetiouanoaa la not a g«n cortributlonf 
J**^**" a» la 8ald7~Xt~goe8 Imaa to the br IKjttnlngo,) The ••unepe kable* 
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th« Etn inaieteno« upon spontaneity. «u«aixa. Cf., 

4* Th» Budflhas' •neounter with th* aonlcav. !««.•. ♦..«>,i 

•lephaat dmm^Ks«*^i»+^--i-i^ cau»« trouble, hm Mat an 
teid mf teoubll') •I'PHmt ttey ean only ceua. a gr.at 



pirfSS f sji2i:\f^::«;^^ ^ wdpie. of the b^^^{^ 

*r»l«*J^ « aaraeie beeaue* the Jaina and other ^toudb wei<« 
22l^i i^-i*?^"' airedee thewielvee. The Buddha. Serefore 

IL ^«^^^^5ia walked down the stairs from heaven is^t*,. «•-_ 
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8) Th« Parinizvaaa of the Buddha. H« "entered into the fabrlo" 
of the universe", that i« to say, he died for ^ood and all, 

L^ The grerteet aoeount of tlie Buddha's life is Ashvagoaha»8 poem, 

Il^e Buad^Cerlta. 8 first century A. 2). hietoiry of the Buddha, 
a great oXasalo po«aa. Aahva^os^ha's n&ae aerns "the horse 'e 
J Whinny ••• See Jojoaeton's trf neletion. 
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In the Buddha »B years of teaching he taught everything that could 
J poeeibly be needed. His teaching is divided into *wo groups, the 

Hln^rana and the Mshayana. !?he fiinayanft does not pert.- in to the 
countries of the Pacific very such, ra^er to Ceylon, Siam, and 
. 7^^* ^* liter: ture is in Pali. Maheyona is the Buddhism of 

Li China. Korea, Tlb«»ti» end Japan. Kahayana existed in India, but 

It existed at the time when Buddhiaa was driven out of India. 
Consequently, we hsve not many texto from this source. Tt9 texts 
w© do have are from Sanskrit orife-inols, however, for the nost 
part. The tn nsltttions into Chinese and Jibe tan are ver/ adroit C L^\ 
and always confinned when a Sanskrit text is discovered.' ^ oj 

I .2^ Sacr^enee of the Tantra . 5tre ere eventually ^joing to reed 

Sen by the history of this passage. The Tantr^ Itself is purely 
ft sr»neh of the Kahayana. There is no Rinayena Tsntrc, for the 
Tantra becomes effective only after a period of tia«, Buddhis© 
undergoes a process of obscuration Pleasured in given periods, this i 

is assused by all of Biiddhisa. In the case of Sakysiauni, he made 

Lj it very clear that the process would be in 500 year periods. The i 

^«13W?U/-?^*^ ^" meant to be corrective, perticulsrly in this sense: I 

JstfW'^b^Jf its; first period, therefore, was 50 A.D., the second 550 A.B., etc. 
Zen end Amidisra are ooth special types of Tantra schools, as the 
decline of Buddhisja deepens Zen emerges into a ©ore subst^-ntial 
position. At aboutUfflpg 550 the Bodhidhai«e appeared, 2en became 
"^i^TY public. 

Jtxst where do Sen and /jRidlan replly fit into the Tantra? 
33ie answer is that they cannot be explained in ai^ other way. 
^e real netura of 2en is to be gresped in tf^xna of the !Iliree 
Gumas, which the Budr^hlste assume as a basic conception. ORhe 
e Three Ounas coabirjC and reeoiabine in all shades of descriptioa. 
Zen can be s^en very cleerly in these teims. Anything else will 
be very confusing. The three aret ^ / / f i. f 

Sftttva , rou^ghly a tendency to goodness, K^n M*-^o . o^/fH^ 

Sftiftg " f " " Peesion, action , hCii ,'^'i'^^ 

2ssm.% ••»•»« dullness ^, ,.^ f^jt:>^ 

The Buddhi&'t is prepf-rGd to ©a^aair anything that can occur in 
terms of the Three Dunes. For exatiple, if Sattvs equals clarity, 
it combires with r tendency to dull clarity, etc., thusi 
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ae en interweaving of the tvsro. 

In each p«r&o», one Pima dojainatee. When Sattire predominates, 
the pewn'^ia called r;^^ i.e., divine. If Raie^ vixz|} if 
^mae. Peehu . Ho preference ie_ here help; stated, ^ai of these 

^n!t mik of them ae risi.g from *l^^p<^^, ^^^L^^-^i Jj'lL. 
you off. fhey are the I!hpee Jewels, r^^ther, ^i-R»*SS ""l^LfS .« 
Jefuge in the imddha, the Dheraa, and tbe Sangha." The Biiddhist is 
concerned only with facts, the exact structure of thin^js bm they 
are, no* ^th ideae. aSie -hr®e Jeweie and the Three Gwoas cor- 
respond, ©11 three in ?^h eroup are eheolutely equal. 

Relation of Sen to this ech^ai The Tsntra is e aethod which 
emerges when eodety declines, that is, when the ^sp of people 

becomes weaicer. The queetion ie, «^* «^^«*^ «^^««^^^"«^^*^l,^2i?i 
weakened society? The Buddhist sees th«t. the wpr. lor (Re3^ «^l-»- 
hreak tlxrou^h ^y force of ;ftit8 09m pereonali'^'s i^®^083.Jy*^^ 
Don't do this, says the Tantra, tmlese you can partake of theee 
ideas. But the halt .ises ir. the Tantrfe, As the Kf^i^c^® 6^"^f . 
strong, the Sattvid people are inhibited. This csxls the Rajaiic 
to ECtlonV Later, action itself is inhibited, ar.d only Taaiesic 
p2op?e ^ ^t.feB WHOLE JUKCflO!^ 0? ISH IS TO KECOKSTHJCT ullE 

tafIba poe r^)BLi OF TiiiB Limtm) luwm* 

Een ifflmediately becoaee distinct, the loh^m becoties the center 
of all appreciation. Sver^^ ststeaent iB ^en is a non^-deoeitrux 
attLpt ti bnnu help to -you iiDbeciles.« This i^^^^^fj^. 
rious proposition of 2en. Th& texa imbecile here contains no of*- 
fense, but the Satttic and the Ra^asio can't appreciote this. 

The Vfild Borir is the Taiccsic forsi (thus the above, paji© 1, is 
exi)lained.) Cf. the wild boai^jT, one of tJie three animals in the 
center of tlw Tibetan sandala of the Circle of iSxistencee. 

sen, odLCh»an, is the Sanskrit j^j£gna ^•^^^^^^^5%?! n^lif!?! 
no Buduhit^t sect that doe© not emplmsize Dhyana, but the Tasaaie 
character of Zen causes Dhyana to be even ©ore eEi>haeised. Five 
thlTige, because of the intellect, destroy Dhy®na, snfi the yoglfe 
encounters all five iispedimenta in his Etaranat 

1) Pratlbha ( You viili wish to__relfi;U^ what j^ l«t^rned - 

e.g.f to science o^CS^^ 

2) Sravena 

3) Daive - Seeing coi:iplf'te y the eiejht comers like a Ksdiaan -? 

4) Hshaa « lo; s of feeling of limitation f x^ •. 

5) Avarta - The whirlpool of kn^i^edcre in which dj^^ies h&ve 

their yoga destoyed. 

©lose who make U|> the hl^^her rsr.lms wiia be destroyed. Be 
dum^ and the Dhyana will succeed, but the other Gunas vnll mskB 
too extrt':va£ nt use of it. 



C^rt QlpBr of Ichchbii* griye* and Jmma for pereotui of 
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i«„)f^r. Defiiiit OR of the ttire* teima -very rt^>ii^lyi ©irow th«»© ;iott«ns ^ 

^.^U'«-55) have B6V«r t>9«n ffiueb InveeldL^ t«d in /t©st^''r;-: syetfeiss, no godd f 

tersie for thorn txlsts t f^ 

gxl:/& « Action , -.-.■... v 

^il^it, ICnowl«dg« *^' ■ 

TiM TeBeaie i>f^rt of e ©harectarletle r«pre««iiit8 th© basic t0^ wliicii 

OB* Who poseesses lt^h^:glTs& with l^j tb« Settv4«t the o^&l toward 
wiu!lh h» tandoj th© Eaieeic. how he acts*. 
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^ Witii p«opl« In tiie situ&tloQ to whieii S«n relatge, all pro* 

ee@4es by ircilri&tiont Ktn osi. t aet in tena@ of aMdi-^tloii. 
Kavi g achieved that, it rest© iR~tK© iioal whlcli !• lt« own 
©ttivi'^, TtaxB the emphasis on «▼- ryfiey HU-ia^ft* f#y8ter* tu our 
luellnfttionsj w# proceed by aetionj we rest la th© «Vf>iydj»y. 

S«i le tlie fantre. While it mx&t tj&n«rora the ©esentially 
ve&»]:«l prohlwa® of the fantra into itr> owe terms, they ar« very 
om^ there. In the tentr^, e wai^an warm i{2 winter and cool In 
mametr is &u>@t to ^e desired* 2S?.le saine problem i@ dealt with by 
J Sen in tl3« fea CereEoi^. 



I Sen has jioiaiing to do with i:^lish llteret^ire, as has aften 

^ been olaiiwd* In p&rtlcul^i , it as nothiEkg to te with werdB»orth, 
&e ie p»rtleul«3fy claiJaed {hy whost, none o-Qier thus Mr. Blytti) 
Soae'^^/g cleeer aieht be, #.ii», w,H. Hudson's ^ Bell^ of Kensl- 

Zen i© Buddhi®®, i»luch h&» r.otiiii^i to do with reli^iiOB, pur- 
tlettlferiy net ''world religion", little or nothing to do with what 
la tailed philosopliy in the sett, nothing to d© with the octmlt, 
no-aur^' to do with ;}•«£, J- ckeon Jolioclc, or angr m^-ne of iia- 
proving? yciirt»elf whatsoever. 

^ The gr©«^t cues ti on and th odd one • probnbly not t%ken into 

account in the Zen i&d of the laat 26 yBis^ra - la whether or not 
^en io tiifi beat form of Bwdcliiea for WeeterWKPe* It would be a»- 
wmcd tjis-'t it Is, but the west ie in a v^jry difficult c^rd eon- 
foeed position now, It»£; ti-ue thft the TemBMie olmr ctcr is surly 
end prone to violent outbreaks, but the idusle qv^etlon shou d Mvc 
^cn eonsldei^HRd inth more deliberatloti* 
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IB wh of th« six cat«gorl«« of erefttures (by reIm 

^U^tll *?^?^''''^*?^; ^tuNMm'th* lower and ippS? nJ™r*of 
jyeh i-eir, th» lower is laiaattie, tho i;Qjp«r SattttlS, Thm t^L 

??LI ^ - «iftt tho »«»t la m th« situation now of boing lietL 
m test rn Uf«. Kote» Dot Tltna-Pretii, l^ Pr»Wlitan? 

BOod«^^^*?^?f «kL*S^! ^?**^*.^« ^*« ^«»* filtiietloa, the t#8t 

^5i.^*.^f^ r**^ ^^ r*"» ^«*^«' a«©aiK€ « Tsaaeic »«€tr»ii2 
iiMdlrsg a 8a^««ic o»«, for inetene*?) «««^a*. »«««, i^wM 

4r. +*.!'?? ui^^^^f?* r^ftlly tw«4 « Satttltt ••ot,« /'with thl« reaark 
±n th. light of tho abovo quo..tioii, I «» coaplet^l/^n^Id^^'J 

J 22h^!*' ^^"^^ could happen. All ^ireo cunas a^SJSS'in 
m tftch oat. mo«« aroa« that ?,or. ^•rtalae to ar« fire ir^SSi 

Jittiit«ie«j6iHa«i« Sudoon school 

TBaia»i#-jjft4aalc Gradual School 

Aa^ftsl© - iJr.tttl© OheJcu School 



Sattvid-faaasiC 

Se3e»io-5?«aBeBie 



to uai l^MtT^r^'*''* thBt or^xy,.ady can uac Zmi. However, 
S*^ i , J ^**T* ?? active to j»ftrtieul&rly the Tmaasio tendinciM 
« JSi*^ y^ur own inclination. You oa« ue« it, wrn^. ?ut you 

S Ta^^'^irSr? f^^ *^\ ^^"* ^« v.,^'lJ?tl7io^act Slth 
^n% 7atta«ic in ^ih&t ia now b^iiuj seld about Zmn in *h«i we«+ • 

diagram of tha !Ehrea Oiaaa ahoSi tSI tSyarl t^Sj 11!^ " 

-* ^^:f?: ^iVfi^i^*^"*!? ®' ^^'« nine dlaaaaioM, oaeh crT^ tht 

^ th©»« of h ghar a^ th«ai.tie«. •Hiia la Su«u3»a ai^+SkarYiu f.I^ 

i^;"2'«ilt;? f/fi-i.iif^-tS:%^^4^^;^*^^i*«.j iif i-r. diLio«. 

St in^Jl «^^^wS ^^''* ^™' *^^ ^* Phllcacphical taiS, but 
sarioua m aayliig that thore are only Throe Suaaa. 

». ^^ th« ^fanaaic tendeneios art all that i|te» Wast wo think of 
Sc2^%i*«fSi''^^ *oianej, philoaophy. iTEhiS all ^ 

^Sf^'k^a'^tii'^ ^-Pllsh^ont^ Satt.i€^fl,?:"SSS ^Vr'ZU 
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Coneantrrtlng on Temaa, b«in^ aware thai! it le ^st as good 
as Sattva or Raiaa, you miot maka it oo«|>l8t«ly puare, none of tna 
cruditlos aiust attach to it. Siiailarly, with Sattvaa - plet3r» 
ate., not to be assoalatad with goodnaaa* , . 

The feiaaai© anfi Sudden Sctoris 2an in gt?nerfcl aiaphaaizea th» 
aehieveaent of Full Inli^hten^ment - Setori - b0 a sudden thing, 
(you say lose it after you achiov© it, achieve it a^jin, etc.; it 
may teke you thrity y^ur^ to achxeva it» It is iisperfitive to 
iSBRsic de-ralopiaent. In the Satttdd and Bejaaie achoola, you may 
make gr* dual progress, but in Tmiasic aohoola you »ut;t have ®h- 
eolutet' proof <a4^eaeh e-tep. 3?e^aeic aeana coiQ^lotely obscured, 
and the situetion for eecei ttmce muet be one of "nothing elae, 
black and white, here it iaj I»a froia Miasouri.? 

In Hui Keag'a "rival •W.the Gradual Schools, is fam&aic - Bajeaic* 
Hui Keng*8 school, the lafliiaie-IJaaaaio, will"1itve to eaergej it 
is the puTfi school. 

A totra. aitUBtion oecua-s when Satori ia achieved - there ia 
then no Sattvio-Raiaaic-ramaaic. The teacher eeca this all the 
A time, but he cannot tell it. "He smst lie all the tlme.« !a« 
^ Sen student has to depend upon hia tet^cher for everything. Thi« 
ia inevitable, if you understand* He, the tfecher, ia no longer 
Sioiaaic. cmd h« wxet 1 Rd those who are. OJheeo curious teles, 
so populf^r, &n of this, having little to do wi^ anything anyone 
is really interested in, The ^oke is that it finally depends on 
the teaSerf. He uaually telle the s^tudent for three or four yeerB 
after he h6& achieved Satori that he has not yet achieved it. 
Finally the student will see and not believe his. The student is 
completely dependent upon the teacher. 

!Qiere ia a certaiTt quality you have to have to make any 
^. " 4 progress in Buddhiamt A sort of generosity, a high feeling of 
i ''**^ obUgation, pride, en iMooi table determination to give up any- 
J S<c.-^- thing thet this may coiae about. This is absolutely essential to 
^ " any Bud'hist school. If you understand thsss points you con go 
^^^u' ^tA and aciiieve the leflxnir^ of it. This hae never been grasped 
(T^S^M. iB the faintest way by tho paretender© to icnowledge of Zen. You'd 
^^ Jc'i^^rB to give up anything that ia dear to you to go into a ^en 

rmonaatexy for twenty yeers ^ust to run around aa a leckey. As 
lOiese mim qualities are brotight forward in e society, the soci^^^ , 
can do anything. Without them, nothing. In any gonuine Budohi: t work 
a Bttddhi-t sourcsr that is, you cen»t nii-jtfike this, ©lis is true 
of the Sixth PatriR^ch in his Sutra, for exaaple, and of his two 
chief disciples, and of everybody else in the Sutra. 

fMs QualitT is what is mermt in the proper^*|W»e by the tf^rm 
•well bom.- In^a norrsel society, a family tha;^»Baay yf^^-^^JJ^ 
tried to ediust itself and all its actions to brt^pjout the welfare 
of the C<amonwe 1th ia osiled "well bom". «hen 1« Bud n^ addresses 
hia audience, ^Sona tmA Deu^htera of Good Paaily" #e term "«• J 
bom" is beir^- used in thia sense. "If you are hef%, you rauet bo 
den and women of good faaily." (Of course in Aa*.>ric^ xhe rankest 
people, the very drstts o^eocioty, are called well-born.} 

ThlB noble tenden<^ is -^le b- se tone of the whole Jateka. 
How do tmch peo le act in every sort of circuast nee? They act 
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as aid SaJcysmmi whrnn he rm,» preperir;^ to b« a ^vA&hA* 

Another wi^^ to g^t at t^4i^i pdrtsine to a «NmB« of delight* 
Aaar gtnuln® 3u«c>hist laook - Chines©, tiet^a, or ^tt-p&emme - irtll 
he ■•«» to h©^® this j-^ivadirg all M» a«tioR»# TblB i» «h»t you 
should examine yoaraelf forj ^rou are boui^ to Mve lt$ jro^ c^a't heve 
totally loet it, 

32je Kiftoi^ of i.eK fra»i the Buaahe*s time to the Sixth Petrierchj 
It is alwsy© beneficial to he&r over egf in h©w tfc« Buddhs trpuemitted 
the Sen - since he ta^t^ht ev«^i^'"6hin£;# ohvic xiely he tauf^ht /en too- 
Into e grsfit aggemhly of sonics, Kf^jae, eelcsti&l bsings of th e 
world of foam, ceae Bre%«ii& to do hwasic© 1k> the Buddha, offerijig 
a golden flower ricked fro2s th* Oerden of ,A11 Betn^ - the Ore^t 
of Seine ( the Hindue h intt v-ry fond of any ide@« oon eoteA wilto 
co»«J- end asked the Biiddha to dieeourt^e on Phaztt»* Ttitt Buddh© eat 
in the Lion Poetiire, tumeu the flower rM looked at it$ "^ e m^a his 
di . c^rorse • Ka^-£©iay©i>&, one &t the sixteen Arhnte, very diewpeet, 
as Bn act of social gr&ee smiled in fe friendly and enthuei^stic way. 
•Ihe Buddha nodded &r.& mr^Uv.a and si^, "You have ^.ot it." ISiis 
i© the way the Buddha tau^^ht the i',«a. He never t^ ught it in ajiy 
other wey. UnsdEttikaoly this ti^iy deilares thmt Sen ie part of 
the TantJP©} e flc^vf?r is uzasiat^iiceebly a general 



Another etory in th e Brabas Vaivgrtfo P\xrmi^» of how Ganefshe 
got an eleT:-h&nt*s hta^, t«s"lla of handline a flotnir sft:^® ?ar»4is«» 
Bie Blephimt*s he a» he@vyi dMl , shows a oonneetioa «lth tlis 
Taoaeie 8«}u>cl. 

Ansndfe, the Second letrittrch of f.en in its full career (not 
in Chin© only)« Aaende kept a record of everyfeiing the Suddha hed 

taai£:ht. He i^jaeiabered ev^-r/ thing the Btiddha hai taiaght, sept oare- 
ful 2~eeordo, imt of cour^ there ime nethiri^ to renc^her. 

A banner pole is ptit up befcre e pvrilicfi i9>itt eosiethlr!^ is 
to be discuBeed ther«* M«ha*Seey^a* s advice to AB&nde. "Take doum 
the Banner pole." ThlB wco tho eeeond trsnsmls^eian of -^en« Any 
tienulne traiwaaiceion of Sen c»nriOt be luwd ft^-iain. Ihie one is ecsi- 
t lately different fr^^m the fir tt 2feere are 28 patrLerchs of 2«n 
in India, 'the aSth was Bodhichisi^a. Bcdhidh&rma acRaa "luiainous 
condition of mind.»' Buddhi t ebo .e their neaee e^» they enter 
echool^ in ©ccorccnce witih wh©t their in^t-ree-^ aire* 

He went to a cotmtl^ which wme very strange, no manr^re, no 
l'°>n£tig^e, etc. /"to confirB* you r pre^udicee deelreble for Xeiw* 
Of cotirti©, Befimdhajme said nothing to anyone. King A ; rented 

hici an stidionoe. "^^^is 6th Centui-r King was eor^sidered a Bodcshi- 
sattvft by uia subjects. ..hen the interviftw b«=gaii, both were ir. tlie 
position of b^in^ entirely ©ubaenrient to the otl»r (description of 
ae- tine, of a Jdnii and & 8&ej«» ti* favorite pastiise of kinga of 
thi kind: usually t^e lelng Si«ks one t.uestion ?*nd the saj^e dis- 
courses on it), the KlTiM ^fcid, "I»ve built ^5 tfsples, etc., etc., 
v.l^t merit aooj-ues to me?** *^Vo merit*" 71-i^ King w&s veiy debonair, 
thou4?ht he*c; try acain. "ffhcit jafikes si^i^tly cherRCter." "there is 
none". 1!he Klne w©?* nettled, thouijht to retnike IH^dhidhama. "'^ho 
is in front of me?* **I don't know." fitm £inr didn't get it» 



ft*' 
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Bodh'rdhari&a ox^asad th« xlr&r on e. siti^Xe reed* Th« King wae 
rmry aorry lr%&r that he difia't get on with him better. Hl« Cotoifill* 
lor ©ak^d iiiiai "Ito yov teow who he vms?** "I don't icriowi** «idd the Ei- 
n£, which ahowod thi^t ha had imderatood, but tha Councillor didn't 
get it» "He i« a direct avstar of AvaloJdltaavar^*'' Tha Council- 
lor wa8 a sage too, fii& while this is not a Zas 8t&t«8ant it r^-^ 
veala tha traa charaotar of Bodhidharma* Ilia function ie to 
J trenaait to China tha seal of tha Bud4hB~Citte» By tha "aaal* i» 

masAt tha whole thingi it w&a tranamttad ahaolutaly. Tk» aaal 
is tha Golden Flower, the Clear light of the Bardo 7hodol« 
There ia a Hindu Zen, definitely, a cla/jaioal example froa tha 
Vislmu Purana, the is±x\£ who loved the faim* A flswlaasly precise 
accotmt, pone tra ting to iricaloulahle dep-^is in a corammicfcHe way, 

Bodhichiiraa wandered, casta to a place of oavea, that i« a 
monastery, faoad a Vail for 10 years ^mtil tha whole of his lov^ar 
Itmhe atrophied, ai^ffljietin^ the mitttre of a rockt in which sentience 
J is aunk to its lowaat degree, ahaolutely Tamaaie. Hie pupil, UmI" 
^ Kuh, bacasa the sedoi^ Patriarch, He cut off bia aana to prove 

hla 8iT>carity. BodMdhKtna, aitting in a cave, paid no attention 
to hifix %^hen ha eaiaa to receive inatruction. Such signing e 
document in blood waa absolutely aasentiel up to thia day. "The 
ffiaater ia not responaible for me if I loee ay llfa#* Heaven Icnows 
what ia going on tod^; it was the CGce until at leest th« beginning 
of this can"^Iry» ThXs ahows how the Taiasaic has a tandflncy to 
cruelty* — ■. 

Sea Dunoulin'a Sennan translation of th© l^tU &*on*kfin under 
the title, M^^££ ohaa Pesait > Very accurfite end palnst&king. 
Yoluiae a1?v txo'f' 'tiW Sacred Boolca of the £sst contains the 
^aida Sutras, Sulcheva ti-Vyuhfe » Ami tayur - 'Dhyena % at sl» 
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Tha question of teechxng is always viry diffciult, and ex- 
peeially ao when it eoneeme the teaching of Buddhiaa. CJiecking 
tha n&aaa of former student r^, thooe who di&n*t continue, etc., ie 
^ery depres8ing# Many atudente of perception daeida - rothar 
admirably - tl^t tha worst thing you can do is tAka e ccnirsa in 
aomethingi but these people are stymied. !nioea people, on the ot^er 
he^, who fe^l they au; t have a teacher ne alao gattir^ Idiiftad 
©jpf • Tou have to get to a point vfhera you no longer thir-k in terma 
of that initial confusion that meJcea you require a teacher. 1 will 
do ay pert by carefully not teaching you anything, try what you will* 

Boddhidharma died in the Ten-tti Months on tha Piftli Bey ( October 
5 in tha moon clendar). The Fifth Day of the First Koon of WinfSrT' 
Thia ftlon(^ should have so lauch interf'st to you tht*t y>u*r« no longer 
inter-iitted in anything elee I may sc^y, iill the Budaliist aecta 
observe this dayj all BudiJliist sects are in perfect agreeja^Oit. Thia 
is a d8i in h&ilcut Daruma-Ki, Darumn's i/ay* Buddhist^ spend a 
grewt deal of time tryir^ to find out who BoddMharme was. . 

Darume-ki ya 
Ruf--4Beeing the cupboard 

Freeh see-sliili knn^ "*" ^^^^^^ 
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H« coritrlvee to confront it so eptly 

The see-fil^ag kana 
(Th« ««a slug is B verj^ TaiaaBie cr©- ture.) 

jrapi^«0O maet«rs ouneifier their ftKeet athievwaent how th«y 
draw SoddhidharBta* 



»: fhis is BoddhldhanaGi he almost got away* Since they are not 

1^ trair.ed ir. drawirit:f they almost don't do it» 

J- f hi rd haikut 'r . •. ;.• - - 

kUPojtM - 

_^ KODOKU - Merit I the technical torm, not clecirly trenelptehle. 

(Japaneee). Sodoku is scti^ly e condition in the Dh^ na&jcaya, 
— not a metter of practice. >\ 

-^ To "See the Fature" is '♦Ko*' « to regard everything ae eb- 

j. usolute'jy equel is Doku, KenchiRg Sstori is Seeing the IJature. 
|r >•». J I Let tlxoueJ^^ inetaneeg follow ane sjiother without iriterruptioc 

-^ '-ioM/f^'^^ ^^^ will See the Hatiire* Hot to be separated H^^m the "ti^ie~ 

^^ nature ie Koj not to be affected by your euetlone is Itoku, "'heae 
pJ I etfctemente from a Buddhist text («^lch?), trJcen down frois 

^__ dictation, rot too reliable. j^^-—""''^ 

^e VI Pstrirrch's i-utr^Pis really e vers'- deceptive pretense 
fj to explain everything epeeifica ly. when you examine the ea5?la- 

nr tione they don't quite ndd uj to whr^t you csn get e grasp of. 
-•- Thm Petrierches 

!• Boddhidharrsa ' s 

■ '^ II • Hui - ice 

.^ III, Hwa^-Yan (Chinese ni>me) 

IV, Ifun^ Jen 
^ X] Hui Keng ? 

^- II. through IV* are ror-j obscuie and withdrawn figures. V 

_ ie very iaportent» if only becauee he handed on the robe to VI 

Meny "en master e teke the name of Ifui, H\ii Hen^ followed hie * 

I M teacher* e principle of good nature | thus, he lilvmye pr' I^Sded to 
'^ anewer the Quei?tior:8 put to him, Svers' ''en a»igrter • f ter his fol- 

' loweA hie jaethode, ^heyy^elways practice "Keng" but symp*sthy is 

no longer neededt "You get it. I don't c&re what I heve to do to 

fcet you to get itt" After Hui Kejie*^ veree: laie !Phree Basic Pro- 
positions. All these technio.%1 terms ISased on a feet. 

ProDoeition I > F>en Is Tasasi^, ©:is is absolutely essential, 

— Thus the VI Petri arch is given the teak of i ounding rice. Art 

end l^'f^i^in^ ere v ry Re^aeio pui^suits, 

rropoeltion 1 , 1 . "A certain u^ ble tendenqpr," v^ry htrti tu neise 

p^clsely, is pi-eeupj oeed for Zen end for all Budnhint schools. 

Fctlnre can be eccompliohed unlese this, the Buddha ees-d, has 
sprouted and is sensible to one's mn<& ani" aweieneee, 

rropoBitlonlll . vvhat ie the centf^r of the Zen school? It 

ie celiei in iim Tentra the >3ixth Lotuo. Betv^een the ey bro^/e, 
the two4ete3.1ed lotus, the center of the leind. Ken attempts to sec 
everythlrig ee it lies in tMs lotus. Every tyin^g is uaed to ceuse 
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thin lotus to ii^inge on the subject of cone«iouwa«8«^/Alffl08t all 
KEheyana s«ct.' aetlvat« a prrtioular I^tuu, At this-tToint, all the 
thing* which occur in e moi verse Bamr^e, Imt In an iapertit* 
fozB. SverytJiin^ hsre is exactly as :,en describes it, you don't 
need to &now more. Sverj-thing oxlet© h&m, but In an unparti- 
oulerla«d fora. Thie ie the baaic atnfl. fhis very tens pointa 
to the Lotus. On the lor.siB of th« fact th^t this is presussd 
to be a eoKCr^te condition, eveiy thing in Zmn is pr«dl©K,t»d. 
TO ^et tnifi Lotttti to start being aware of lt®«lf ♦ Oth«rwi»«, Zsn 
ia only & set of oaotioaNAiqjreesionlBtic bu^besrs - Heaioweon. 

Stupid! -ty aiid Mind are the am&e, Bis Kind Lotus ie, Toaas, 
Also ver;;; elosoiy reltited to engsr* Fro® ths Eind LotusbpriruK 
the amxr entitiee. Soo the Bardo Thodol, £sn is only eJ maes of 
etntessents pointing to this proposition, this ie th« Lotus wliio h 
oont IRS tft© 8y;iflj.a"ble OM. OM ie Seisasle, the ultima to tmdsr- 
plnninfe; and b^sis of &v€rjthlni;, ths base, ths ground, what you 
can stand on. Kiis is the base of the bass - that is to ®ay, 
aoro b; aic than the felulttdhara - on wfaich ev^xy tying etJ^ndsr 

In ths ii^t of these propoetiona it is seen \Shy Zen ie of 
lnt.erei>t to all Buaahiat seeta, OH goes throu^ ®very Lotus (and 
t.iroUi^ all SvOte). Zen i» the eaaenoe of Buddhiso, but whet thie 
aeans is what has just bf^en attited. Of course, ths ssr^enos h^ s 
an eesence - the Adibuddha of the Tibetan Tantra. The love 
play of the latter becomes in ;;en the plsy between the terclier and 
pupil ( see the YI Patri&rch*© Sutra, relation of V to VI), 
It is upon this jurely rhyeical proposition - like chemistry - 
that /.en ia b^;»ed. It has nothing to do with psychology. 

Thm third stenae in tlie VI F*8 cutre is the (greatest of the 
three, isaease in its is: ort. 2he three stKnsae sJtow thrss aefal* 
weaenta, (1) Shin-Shau - a powerful mnd tudying and gnmpim - 
tawiir.e the wheel - not stuck on Uis apokse - all comes together 
^ ?^* ^ w^«®i« UI Hui Henn uaw what would happen if the 
Wheel flew apart, nothing was bound by thie contiimum, and yet 
Eothlng lost. {Xi His teacher went auch beyond hia. In their 
iirst sxearciscs Buddhss are a little cluKsy, SaSyaffiusi toot 
"Shall I toach?" etc., and he tsiu^^ht the wrong Sutra, "/feovs 
^ f^nd 3 ore ths di ff erc^nee b^-tween the terrtaeed wall and. the upper 
wall iir KoaartOfea.) 

If ona has feelings. 

One coKSS to be plireinc seeds, (or, to plant B«?ed8) 

As a result from the earth there spring fruit.* 

with no feslin^rs there is no s^ed, 

And even ths Hu^o n ture does not i«>t bom. 

•And Kaitaa aprin,^8 up? ef fectp are bom fror;; t}^ fr^iit. 

So you'd better have feelii;,©. If you stop all aecds, you will 
Ti0ver devexop the i^uddha Ileiui©. the whole of wh?. t the V is 
saj'xn^ here ie to convince the VI that he lauat teach, must liavs 
feelirga. 

Squally ads t^ ken to eoue here rith suspicion or too auch 
reliaxios on thie course, tiliet are you to .■ Beume then? If you want 
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to get ©ob:« idon ever, this is Juet* course ia th« 2«n ee b system 
or philoacphy. It is hsr^ to say whBt stance vou r'ially should 
cssuae. Perhaps, b enBlo^;^ - not a firearv/ good' pja© logy; if you 
have ev r seer: ajiy old fashioned Japaneee movies, aeftliiig with 
Toki^c.w£i times - the he^-^^cts into a fight usually with about 
aifty i^eo: le vji& evertuelljr kilD.e them oil by twos end three*. 
.hf t»o r.owyou should be In fitudyin,, BuddhlCTl. «I apolo£;i2e for 
bxiis siisilie**' 

.r V ^'® ^^ important thine© about £on, e^eim A. Zen is in the 
..£thayax3a» B. It is in thiit branch of the Kahayaue called the Tantre. 

Theee fnctu n&rrow dowxi, and Zea is a special form of the 

Tantrp devised for particvLi^r reasons. We miBt he very clear that 

It IS in relation to that conception called b,/ the Hindus th^aOOa 

sail A^e» The Buddhiets wo' Id not use such e tera, but the tense 

wou„-,d be perfectly analognus. The whole world wi:.l inevitably 

deterlorcte in a vry raechcir.ie*a -my. At a very f « r nta^je of the 

deteriort/tion, the To.ntrt bocoiaes the Zen, 'EieK, still leter, 

we get Kr. SuauldL. ^Own i:en appem-s in aigr Buddhiot 07=1 tens, it 

®tff® ■*^^*"'^ i't is ireco^iiEed that the ICell Ago lia© beooiae quite 
strong • ' y 



Bow ifui Hen£ becajae the Master and etiirted to tcaoWthe most 
im: ortsnt port of the VI r»e Sutras Kote the brusoueRess of the 
tr r taent of the VI and V, the interchange. 'Ehis is aliuost Solent. 
I opul rizers hnve eneour^^ed tlie idea that thie ie peculiRr to 2en. 
partioulrrly to Chine J^e Zen, Untrue. I«m i^cin^ to r. ad a passage 
from e. >nzranB wMch describee euoh e situation. Consider whether 
It ia soraething in Zen, ..herevsr T®mr aio people ap: eRr, then there 
is ^xi. htory reedt Fida^a and Hebu froc the Viahnw IHir8,ne. The 
xns taruc ti one « 

When Se^muni pve the Ws course on the Plow.r, all proceeds 
J fJoE^ thie. ^e (?_Rteleg8 Gate is the fu.ly devrioped deecrlrtion 

(very enreleaily traaileteTTnto I^nsjlish)^ 

J *i* "The Buddh^ aald, I heve the S>-o-4^o, the high treasure, the true, 

the genuine, when you look at aoj/>e thing thr- sho-Ho ehows it exactly 

as It is. 1 h' ve the I^o-Shin, the wonderful cfui-e which i^- the 
\f ^.irvKnc. I h've the Kalfiane and the Ii^uko, which p^try should be - 
^J nothirj^^ you can £-et hold of, no specific thing. 

"^ «o ^^"^^J^^*' f^®®^ Smutaaa" ie r.eultiiig. One would usually say 

Golden,' /aso discourteous to cell Mn by hie f-ciily heme. He 
was ectirj^i as if nobody wae around, itecing" soaft thing' good r.etty. 
He ..ftngD out a sheep's head (holds up^the flower) - veiy .Toodj -nd 
|iVGB out dog's m^Kt («7he eye treawire of the true law« . »hy" 
does he say th?it it ^50 1 to Kasyapa, if it can»t be trnnB2iitted*=' 
JuBt svriething for the vilJa-^rrG. 

The ti il revealed the eerj-ent. 

Eesyapa broke into a aiaile, 

And men end ^ods can»t euiial iiia. 
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Mu Uon K<m iniends to bloo^ the coiaaan URfiorstoBfiiTis, want© 
to iceep tlie ^omn piare, trying to ©i-as© off th« error, a© i» 

The fact is that it could r.sver hnpien. When Gstori iB 
rfiftchetl th©re ie ® balrncse of eir€mmtrno@B froa both parties. 
3is eve 3^ part what one is doiiui is producir^ whot another ia 
doiiig. /ai tlae fcsetors? are «ctU:^ causaJ jy. ©jus no "trainsait- 
tirg." JI© wouldn't fe»v<j twirled tlie flower In the first piac«, 
if there iiad been* !ajere is no point in a^lifeerat© diarespectful- 
nesQ here. 



I 



this, but Z«n dk>«e it 



^^lis trea-teent of SakyaJsuni, th© stror^ tendency to cml SiaJcya- 
dani namoo, is related t4> :!€»•© Tfimssie eh-practftr jM to its ei»- 
pha«te on the Simghd. All the taiitra doet 
in a vor.7 brusque %tt'/» Hbt1»ri Histories sh^w this, 

iiadku of 3hi^ij ^ ^ -• v-^ 



.l^iaerftiJU^ from it 



raooj'i nit:ht 



fn 



th« K»OK tiili 

-■ the stars i5«y 



12: tri nsi al ly , ure • 
"youraclf — ^*ioh 



ItH©lf 

It's 



The t^Kthare in 
do«0B»t exist. 
erifie from snythn\^i 
with tlao). This i« 



Z»ii is the »"^rs'«ma aoon «ituation. Uaually 
prwaoBlnivke, but on ar. uulximi xiXizht - ROtf- c^utiiE^) 

t©k« ^Bugte^ place. 

The Self Mature is 
h&B nothjy^c; to do with , 
the Svabhave, tliat condition which doean^t 
ao thing ©ede it (thus It hae notiiiiig to 6o 

theX-^*® first ©ta-teisent. 

To 8«« t)ie Fetaurt mear-s to reeCiz© the fall char^x^ct^r of the 
SvabhRve. Aleo "To 3«« the S%i©«" is to "»«« the orlijinal f&ee" 
{the ■'^ace of th« h^vablmv®). Zor? io onl;/ sbout on« th^pg, ^» 
Gehool of tli@ SeM of the i^adha»2f Ci-tt©. ThQ Bud<lhe»i^ Citt^ 
e«n never ^9 defii^eBfl. Ten or one hurjdrfi?4 yearm ciiBcu»Eiri«: i\ 
18 e »hort ti£i«. Tiio a**©! indicat^e the i^hI thirig, r.ot c «yisbol, 
really it. 

In tewae of Hiii ?^or^ that a Tatf^gate h&s nw Vtypotnkeee, Hmi 
lienc'e cettirsi; th€ seReege "> a e pf>r.:»6y of the ilBk^'Bmm-x Btory* 
Nothi-nft 1« tho whole of Pud* ; hiss as !;«u^ht by aeii^'ej^ewnj. is a 
hyiothesis. If you dorj*t see it as distiRctly as you see ?* cow 
when lookint" at onef^it as a crooked l-om and brown spots**;, 
then yoM don»t aee it. It cloeac't meen thf.t you e&n do witiic*At 
thinking — you have to be even beyond thirikiuii, perfect t^iiiicln^. 
Nothing to do wit)i tMnkine. feeling, ii^si^t, intuition. \ou li 
never ^ueeu it by ©cotaey. "Svexi when Ihe sword© arc flasioxna 
he win sec it." 
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0ut of 3a ten, but nQ% vkmtx tli® ©word« ei-s^ flasfciwi* You've <?o^ 
^coai« ^>i9ii to tlid u3.tin)ot^ tet^t. That's ^h^ Zee io e8s«y>tiil^ 

aifit ijttt tJ»c pcsijRt i® ^/ to mn it ^©^ tl)® Ssaords ere fli?®hi*y;r. 
»uer* ^u ro mt{> a sa.1ocw, «te» 

"mene i«i» a ©amdor, tc^ be painted, with Lft.rJ©vat«*r®: Her.e-o 
K« ;^?^\!';.^^*^2'^\"r.^'^! ju®t scenes; . A iftHkevatara ^9b»o v®uld 
feL *£lt^'l^i^',*'^ *^'^ ® d#Bcrib«4 .n the first chaptar of t>t« i.S*^ 
5SL^J J together, «»re s^rxiiT^g, etc. On thle veil Shin- W^ 

«• liu*^'"'^* 2S ""^*^^*® P8rtl<mj«jr», eeeK cmc is lik« wtet it 
t© Uk«. i. 5C3a, **fhe oii^irjal is not r. thim, 7i\% o^-lginr^' 

L^i£.if ^.l^^*^^"^*" 3® **^*^'^ ^^^^ '^^ « ^^knin s^ti^ro«ay 
i^yortMi^ ,^ui Neng sometimes ean^4 fey this Uae, 

«v.^ f5J?^£*^^*.' ^^®^^'*^ Hul Nere's, th« ^ifftrence bet^A^Wi out-flow 
sB« iafl0«^ «. x«fii4o ^'.ric outside th«> pat#. -m® V eemot -tell iiis 
.foia. If pu fO^. ij>alcle thft gate, tliore ^s tvo tt«^ to so Tn^t out. 

f " - ^^ ?® feJiniaKt teoui0d8«.« la hig ISwiosie aisd this 
i^.-..*^t«,^y wiiKn ta a pbiiesophicgl proposition C th» mind of • 

SiS^* P*^''>', ^L^^^* te«cli©i', Tiue !• ft great work of tlj« puwi 
t!±?^**" ^i^i^fe^-*. ^ vx «i»t l«r» from r*tstf? SS^h^ 

^?^>i2 S^**^*^^'^^ tvmj^% Svab&svjw Xu th* to tu«^ enter 

«^r* ^?*.S®* y»t i»F^ti<mlaapi«©d into a g,peci«siill i^ facts thf-t 
S-Mw^^^^jH.^^c.'^i^^- Ner« tlui statep«,t put to^ m 
m...jii|l«ate aM fu.^ Saton co-nststs ©ft -^fle wfc© dees : >. t a?k>w 
tij@ i^^ct Cittti-, lit e©n 5 ear?; about sU t^.^ Dha.i-i?)« ^t it wfoaH 
I .J u® of any 8dv3nt»go to him, ivt If he kRo>« the very root Cltt». 
^ ^ ^f ® satiS^fact^TV person -to ':^ a teacher to ^>ds i.rd ^vier) ^ rd 

ijstsr b« c^llecl s lmd<iha,* To .ave feeUr^s meat^ihat o>i€ puts 
SI? ®^!^* *i*^^ '^^ fealina there ^s i^o se^ smd the Mu Sho is mt 
«f?^^u^J:"S^"^®*' ^ ^'■'^ fcri;U. rrt poeL^ i^ to indicate tb Hul 
2f^'* J^®* ®^ ^^^® P^^""^ ^^ ^*"^ ^*^* ^=^*' ■-* benefit of eil sey»tie»t 

*-t.' ''i*'^!/^!**®^!. ^'^^i^^fs put dowi ^ee4, l^8ii«t anyone wh d©«t 
tms TO€r€Jj? ttirr= thc; #heai? ^ 

^•' ■ UM4.1 ■ 1 ^ ^'^ ^-^^ *'"' ^"^P' ^^ proper tMrct tJ>» Svabhava Itself. 
without fee.^^ t :. t^ sho iS cut off. -g^l^tWn,: iboyU fee dew 

tii:3.t wi..:,* oniiciii th.»s pro'u'aii* 

T^tihe aw; i?; J feature, 8hava. ■ . , 
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l!u is one of the eajitr? 1 ^xomveti^m of tim Ma Hon K<m* "Dooe 
B. (ioA. iwve 'Bu&iihe, Katur«? Ku,'* Thi» is hie owts koea. His gateway 
waa'fM* This csm "be a -m^^ of definir-^: the eiMx. in Zen. ihis luU, 
aa it spr®63^t i» a perfect conftrmition ---f tiie Zen as pur© 7&»'ters» 
In G wfsiy this is the mo&t il : urdiii tint; tSiiisg &bout .esn. It's 
b«i j" f-Jl th© l«1u '^hot inetcac of trie aor© technicel terra of Ghin- 
SJio, ia a w«jj of si^wlug thrt it is of the TantRi. TiiQ Jiu ia the 
Sh.«jsti of th© o-tiier selioole, concentrated hiacicness (e question 
th'-t v'-en c£m*t ijo It^to). 

Yo is whit© an^ i-^ii ie i)l,i-.ck. Hot the Yo tmt tii© J"u. 1!?je 
iCundfilini ia bl^cit* To saj tbe &?tt-«?ho is to xm^ that it*» about 

the KuBCelini, Cemmonl^- crlied thQ Black Lf/Oy, 1S^ «^'to®© l>0iR£ 
is a conoautrated ©ss« of "blacinisso. See the tvselfth chjspter ox 
the Keli tf rl Firmiiiia Ku^a, 

Owirig to the fact thr.t :eii ie a XtJS^ssic achool, it e^rj^t trest 
of the j^rohless in feerrao of the mfJ-e BZi& feaale, 

Ha&ek&Ia -r* Vv^ry Imrlj, tsw^h lo,>kln6 guy - ia r tre? tJser.t of 

the :.:iij?i£ti ae © male farra;. In Tofadel^** aleri^s Certain Tiuddliist 
liosks tftke certiiin ai stresses in re^. &r<l to eertair. stuxliee, Thfj^t 
Lafiy (/. Shakti) ie called a Mahakals or Diidkaku. tThls i» not 
ecmetiUi:^ that i» boine iritor? reted hy me therefor* • 

v^hes or»® ref.ehes the oixth l4>tue, all the letters *. issiolvs but 
-liieee 3©Ht tf#o» W, Thej don't ©e-se to exis-t, heving been 
<Ji 8 solved into the Truodf^Jini, 

♦*/ind so Iiui Reiig ct the third h.c>MT received the ri;)be, tr*e 'bewl, 
{iRd the seed." The tMrd h-jnr 1^ the hour of de.-=-4 ssidni^^.t— "ijeoplo 
ar@ iikei^ to hurt ^cu,*' we ere in the Bs.ddie of the Ea..i .A^e - 
deed M^ht» 

A fourth gete, e veree of Bed^hidhanii'e ("the only one J amo^ 
of«)« 

I b^oiosliy eose to thia X@fiift 

To titnsassit the Dhara® ©ad to Mlp confused beirc®. 

*The one flo¥>^er cpenu i-fes five petsi-si 

^ good outeoE^ will £2ura3./ eventuate froiCi it. 

^Boddhldh^rsB foli^ed by live* pf trira^^ohs. Hae flower the IJudvha wm 
holdiii^j, 

iuhe £'Cite ie & (lescrApti.oB of the aeseer.t down the Sususna froas 
ttie Sixth to the Firi-t X-otus* A csireful QZimiw^ticm of whr-t esch 
PatrifiTCh aid would show true, llul ^eng brought y^en to the Sowth^ 
'ihei5 the I^slaioe:-: ar« eoispl®te~tj opened, tMc flower fUsehargee 
endleee asiounta of /ollonduat - or. ©arti. - - nd laillione of 'en 
followera emerge* ?bue tiis fo^-or^li other .atrii^mim rms^in oo— 
culted. ■' 

"i am orisinaliy fr^Jia th© South ai^ X don't kisow thos** noujit?ijB 
reads* • Hui !*eng deterEjiri©^ to s©t out to help all ser^tlen-t beings, 
I don't know the Curfe'-llo, tije mouih of the bay - B Suchi, the Ko 
rlt'^t tlie J8et>iod of brin^liie people to ti>e olSier side. 
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"Pleace sit fiown syad your diaciplej/ will i*ow tli© oars. Wli«n 
I wa» eoni*U8ed jssy teacher brought xm Gcr^nJS} bow I wiil ferir^ 
ffl/8«lf across . " 

PirfJt t>ring he did ir. echievcEentt 'Iho teacher rt? tired to his 
room for ^^i nuaber of cr-^e. Then he saidt '*^ BBist t®ll /ou tJiSt the 
rohe has ^^or© South f' after gr^'ing iiira fivo 6.vj& )^«aaetiirt), 10 
iBmediatnly ©et out after Ids. "Si® is|>otuou8 i^enerei ^ o^ ah«ed. 
*4hen he 4.:«t to whero Hui Here wao, 'fui I^eng put do«m the rob© on 
u at-jTiS. TblE gpJiiB actually stoisfis for « feeling of faith. Ttow 
can one tak« it by fore*? Iliis woul-sS "be meajaiiiglese. the |>«.r0o& 
cMsiiic him seized thwri hut coiildn't ciov© th®is. The reason was 
that he W0S jufft on the ver4-e of Sdtori, In th« li|ckt of it, he 
couldix't lick it up» Thie z-^rrescnts th® isoEsent of transadanion 
froE. a proposition to ft feot, BecaUfse he saw th@ r-easojaoicr.eas 
of thxs, he cu'^^^dn't do It. 



fh« est peraifite in iaa^lninc that thcfse are essentially pro- 
I rositioriB, If yc\i C:n*t ssee thf-,t thfr?© are not **pMlo8a?.hic>'l 

J ^ facts* but facts, you ere "so Scbc^fi.** 

A gjtjne bot^^er. Hui-4ter^ arid Hui Keae* 

•♦I h5;ve coftie for the Phrir^aa," Otherwifte };• wo?x2d have itfid no 
difficult;^ (in picking uj the robe). '3am»9 are the si-tuations 
Zm\ Hhoiro ir* pftinti^as of i.rhats p layir^, extrave^r^xt geaee, almost 
i-ijyatcally repellent fm& very irjeoneef'uential seeming. 

/^ 

!".ui lion^' hidtlen ir., the ct^Q9, \ilxvn Hui SCeng echieved Satori 
he eaerffed, jujst at this no^n^ent. Hui Men^ ^eyed honaofo tt? ^'ui 
Kent;. «iie is one fadpect of the aivoIcs problen of graoe, trees, 
SiKfi rock, ^ ^ .... - : .> V ■ ... 

Hi© eriiSfii inftnlt« t€.«cher (butk^ilthe ve^jetation of lOJiiaralte 
doesn't equa.l I'mi U&r^* He ia aomethhii else, /ai the studies , 
l;ui Kenig he^ spent twenty yesars ir doln^ wer^ the erase. Hui 
Hecg'e further ouestionin^ is to ti^e point of how can I eetve 

eentient h&xr^^ny . . , ^....-^ - ^ . 

"KU" in the th\T& gath*. ?.ai io related to the ider* of A female. 

Sto a male. Wu tc Mgick. One of the prircirl® i-oir:tD about, 
sci: is th&t it defines. 'jCo would be a ehapel es iaaee, "There 
are mistaken m^^R of definirig." 

iforde doB*t mtrfin an^'thine; they ^jjust laeen what ia not(every- 
thing defined b./ Fftiit ® *'cow" is "not enythiii£: that isn't, s cow.** 

Sen ia the pottery fi^-ure (alsuvm in cltms) ia Just the (black) 
tririfet thiit. mrMne^ tlse Chi Vd, th- t ie, ir relation tc:- the totr.l 
fsntre., wlUch is, in itself coriceme^d only vv-itl, practices ii; the 
Keii .Age. (Isoe© the pottery fij^urt^ of the woaat-n represent the 

tot&l TeatrnV tiie tot- 1 ^nver»eO 

The Bodki l:>fijBiciilly ie trie Mu-treo; 
13^ Bodhi "bf.wicf lly is not a irea 
flie uUf3\uana is a tree, 
l^e bri£iht airior aloo doee not hnve & ot^nd. 
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Dlffereaees tiex. 8«ji the VI iatriarch'e gatha and 33!iin'*3h«u*8« 
Th* VI •« is in ^nae of n«fiotlonj How does tJi« mirror st^ j tls«r« 
if tluir* ia no at nd? WhRt plfic« ie taere for th« collection of 
dust? A» infinl"^ n«£^ativ€«, not a flat no. Very baffliri^. 

Vpsya - skillfia laecauB (as, «.g, d«J5ignefi l)j tli© Sea sjeaters, 
who after achieviis£ oatori have the whole Ttxntr* smd mist t; aeh 
the iMrely Tsnat^io)* 

J Ehe mirror h&fif na standi the sixth Lotus ts a bouse without 

e support. 1519 VI has to fsay thiivsb x»i acoordanee with the 
Jeatre (although he ci^mot iridic? ta the whole S^antra exjlicitlty) • 
Bo oae c-B aehieve Sefeox-i with'^ut plerciii^ the aix Lotu^eo* 

"!£fe« b«eic origin ia not & thii^-" — "laiThe original is the l«u«»^ 
I thiag*" ("I"— rot on«)« Zho third v©rE« defines the Sixth ^r 

Lotue. "What pl«Jte« is therms for dust?*' Shis Is now vcr^ clsrr, 

Axs^rway you lEifiiriiie -Biiti as a riddle c&t&m to yiur pr^judlcefe 
rather than to a thought o\it Persian of the whole thir-^. 

Pa^v© 504, VI P»r» ^natra. Ovor%aki.m o3f Hui Henu» rhii Fetig , .- 
put dowTi the bowl ajid the «;armont on a stone. "Kiia ijetriaent 
Bt%iide for faith" (at: ens a strong wealth of eii;v(uranoe thrt-t a thiiig 
is so). What ia h@re areferz-od to is the t«a©hin£j of I^dtJMdhan?!®. 
How can force seise itV Hxii^nent'i.: c?is« out and ©at on a flnt 
"bwulder. I would like tiie iihamana to discoume on tfie ultiaiito 
Bhei-aus for &»• JUst try to ntoj; all diffusive thovu;bt. l>oa*t let 
any idea si^ririE up. Jutst at the iiosent when you don't thiisic t.:ood 
and don't think bfd, what ia your ori^iinal face? Hui Ken^; under- 
stood th^t h© w©3 ^ust cit the Eonent of achieving Setori. 

How thxa Satori workedt i'hore is & ^res-t 6@^1 t>i*^t tMs ciaple 
J «tGt;.aent i© deia«ndin|t thi%t the practitioner do. ^hf t is the 

point which this kosn win put Ma et? Baotiontillss won't help« 
It is the Ka;Je^ilJc&, fi^i^ekiiTOsm* » echesc. 

If you tfike Yo tnH Ku. me Majajjllien ayetes. i» to tiike a point 
, ^ In the jaiddle, say thqt it is neither. ftTaen this point ta «rfeBp«d 

I w you tdtien Bun^osjo ii point - a whole new dimensiont two tonnlnl- & 
-^ point between th«B, a new point. Eriif^ i- olroedj ir; tr»ri uiKGneione. 

That this id ex&et~y the cnsoi zh^n you scy th&t it is neither. Tou 
gToJsp the whole thing proeeedir'^j forever. It ie an infinitely re- 
eeedir^i tkim» but you en Btate it. Hot anythlre to do with any of 
the resentasEt you h-ve on the ^roui^o of wlioct people h'-^ve told you 
ic good or bed« Wh&t ia your ori^'inal feo« — - wh^t is the cosposition 
of that infinite EincMre? The soluticn to tlie ;roblem of Bud.liiot 
poz'tnilture — nxi infinite reoeseion in ttt^rms of couateneinoe. 

, What la the rii^t poin;, the Sho-flo, the ; trright, precise. 

J Eccuriite, true (inat d of fehe wa^^erfu;, astran^e mirs culoue)/ 

Tim toirt ie th€«t thie one is underntoofi ns beir^^ the totrl eosja^^^lex 
(the'31iO*ho). 

fhits ia the koan by \*hieh rui-^enc sot to Sstori, >rt*cnuse of 
hie iproat endow^sent. 
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"I wonder if there ar« ®till further aeeretc beyond ihe©« 
secret t'd-nrs," nr© tb«rc further instructions about the uetnodB 
of convev, ng these doctrires t othorfj^ "If 7^ exsiaine your own 
luMii«slt;r> 70^ ^-1 -^^^-^^ ^^® secrete arc there, « 

Th© VI received tl « "bow] ? t 24, 3teyod with fmiitf>r- till 35» 
then taught, Befas-c 4w you c;..r:*t do rmich t€aehtr,ir, 

IB the n - lyirie Bti3 2 r^-id -.or-^ y r-n iT^struaent rrtierebj we s«e 
til© motion of tlxe wit:d, «;>r is tJ^e fl^^i; noving ir It^ o^ chnacter. 
Pr.=;sr notice t:iot no one n.ot anj Se tori out of Hui'nc.r^e J^^VTig 
th^.t it mB ti.c Cltta (Esird .tuff) tliat vms ifiaviT^. Do veiy pro- 
aislD^ sur^*?stion offeredt It's p. cuesti^.r. of e^-ub© &r.c, efj®et. 
/.. ysiKK:tiT im -ut ur vltli th® j>reau:,ro«ition of ^*ird. .'Oee tht 
exp«otatior. produce tii© t' r^-cr? Both fire producing «ach other ^ 
Biraultftueously, • ?-y» llui«4'enfc., btmrer is producint: winti sjiO varm 
bsinrser. 

'me ef-^'^ct brines ^^bout tiie caue© ^u:. t as much jtfe t'.^e cauo« 
the effect. They >JOti. rush to lock ir.to the actufuity of ^hA. 

T&.ntri€ oi-nt of view. A brilllmt atatenerit is he^.f^e. ^^^^Je^ooat 
wlrd dir^^ctly. «o uim^ltjtod to aaaytin^ ej&eulator;/ ;^r etr.rtj.iJi6 
ex© timse tliirgir ^ all related to the Tnntra. 

IIui-l?en^«3 firHt cliaj t^r r<a-trd to^th« Uf© of ^-s^s^mmi. 
v*piideru'^? {sjxund poor - r*?l-. tod to tlis Jet-ka, 

iSlive^t/n^ wSod - IIui^Kons's birth, like tho imddfee*^ under e twrc 
Tlie gethas - cal.liiio "^-''^ t-artr: to witno-s 
Znstrvctlcms - t rehire of the law, 
'Gcn©r?5l of the IV r*r,nk - the cleplu'tst. - - 

iSr^r in Sir ^^irecle of :^rava/ti ir. the air (indi«p«>ii«r.ble to 

this koim; • ^ ,, ^ ->■% 

Wonk who 0lip.v«--d hid - re turn! re fi^*" the !i©ov<sr\ of 33. 

?Tou can't ever C6teh ur 'BJith a Buddy^st thicker ^heu he starts 

^ "l^tilt the wind that tnovcs, not t} e bannor that -o^^^S, «Kd 
B«t t};e Citto tlmt isovos. MU ion never talks tc tn© point felways 

to th® aiPt^ice* 

Memtrr. liul-ITeii^ doeem't Ba^ it's an ab^^olut© v-tst0 of ti::te 
to re^ft it .^th>at mind, but tli^t its effect in vory tr^nsiont. 
If youM^uot tlio Citta to it, you car iwpreae .ir.to ext«maion. 



53o-»ctivit5r producers bxl iTrtense .".m^aa of its oim# 

The whol© roiBt Jies iri tne iKmonse* The iEaiBena© is b-^if* 
lt»€lf . -v€iy cndoavor a'riould beiir.de tc> kww the imonse. ^^^^fre 
t^Tt one men roth^m: el^e (not ..here me s«es nothing, . ?r.Jk 
the b>&nisb^<*fe. It H^ th^© old in Incitm tiiou^iht, 

515, T-ner they clftir^ txi«^t thie ii^ .-vhat is meant by tiie i^jenee. 
"Great" t» a ©as translation. 
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519 • Middle of pec<^» ''aragr«ph if To obtain the .iru^dhl- 

Frrine. "If we i:ct libera tioi? thf-t is the Prn jcs-SiiBe.diii."' 
"Inmitlte ii^sitT^t" & total rds translation, wliat you oti-toin is th» 
B^tt-J^yen. Kyans' rnie ie the tenaj used to pxpress a pj?xticul&r 
Buddhist conc«ption, nsiaelj » thought instant. 

What'e regtlly occurriri: ~ very closely expressed, pJ thou^rh 
not precisely - in that thor« is a eerie© of thought inn tents, 
ei'bout 10,000,000 a Kicute. VotMrg CJ^ja be earried fr,iu one to 
another. The latinetf^ proposition go«B or. to eay that ever, a 
chain ie e fiction. Nothing fcs.pens. Fyen - the present m^rtent 
of the Citta. 2h« echieveEnent of the Mu-4lyeti ie th« ebsolute eis 
of Con. l:.very tliout:lit inetfcnt will succeed ono another «ir.a !>• 
»boolut«ly l"u. 

■0 ^ > 232? ■ - : ^-v^ t^> 

I. Tam^-oic principle '• " '' -^ ^ - v 

II. I-v'ble tendency ^i" , ■ ' '■ 

III. ActiVfrteo the vJix;/ Jotus^ifc oad tii« By<-lebe UM 
^ IV. Pased OB Mu-.xy©T5 

I Th© r^yen t«lces its fora without aany at;tnclaaerit. The thought 

J instantc are iap«%rviou8. liothin^ of an ideal a^out it. Tou ; re 

5ust flotmderir;^ if yo^a {J»n*t "^^^aigh^ the thought irttiosto are 
-^ iup«ivio .a. Of cjurao, that's .vt^t you've done for th<?asaBds of 

livea. 

'Biie is the i"^ ^^-t cestr^->ys tlie UpF^danii. . _- . -^ 

In rcls^tion to tiie Tv/elvo Nic!0n?i8, the Wki«iry«n appears when 
gras- xr^fUiadaKa^isi erided. Tr una (den ire) -roducoe Up adane( action) 
produces Bhiva Ctekinf, o imture;. Tlie Upodana is daLia^lne. 

Having dest»eyed the Upadana tlie Briavfl becomea SvRbhava. 
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The vrl!;d rj-jd the Ijenner rind tJie Citta t.ove. ^ny one of those 
i^teteisexits ie a misttike. 

2Ihird Line? 

Soise parts of the VI Patriarch's Sutir epurious? Saad as long 
es too ydHTB acio. "The order of the book frori the orlcinfH text, 
howver is I 

I Blofijrfsph GoddftJd I 

21 Prague Ooddferd III 

III Doubts not in Godiiard 

IV, V San^idhi-rre^na Oodderd IV 

V Rep«it#if5ee-':ri-^'ftya II end V iyi Goddrtrd 

VII Tiaapen^nce VI In Codc»&r6 

VIII Gr*^ dual £ iudj^en Vil in Goodird 

IX lE^.«riaI Rescript VIII in Coddsrd . . 

X PeatJi "odd&rd i:% 
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After h?»viiia €«»tl5' r«« thea together in th« firct sectiofa, he 
•Nill® aa b®Kt i.<^ crn vvlit; t thft»« thiik," si©/ a»en to people iiiterested 
In o,it«r thmgo - incensei ® aethad of r®dueir<? Karsm l>y reientliie 
of fchi^t you havft dftn«i vow t^ sav« Mintient beiis'w, 509? hen "I 
tr'k« r©fti^«"fro»% 2er.. viewpoint.* Tliese f^re th© order of iiarortine«, 
Ptrs&ily, tsaiat eould he mean "by the 'i^i-iDsya? 
(Hi© Trl ivay» &r ftisalysis of the :«ihaj^&nR viewed extemitlly,) 

'nm umAYmk 

In the KfiteyaBf^ you support i*iic total laiiverse - then you slajjly 
wBJk 6oro$8. Flow can you transfer the activity tl^^-t jou hrve done 

oni;/ for yourself to the point whore you are actine* for tlie total? 
Thin will' eems desiested* 

Concfmtrf^tin^r or. th« 0^' lomsf «*asiest wf.y to ^et into ?:ah^ana. 

!I2>© univera© i© toVaUy re^xl&t^d byme, TJms t.ho one is all» 
Xooir. very keenlj at © Z&n (ioeum<»nt thisl pjRrti<niiHris'-es on tliie 
.-mbiect. 

Frajfifi Chapter? The Asecably €at^«e imd Ilui-l«enif discaurj^ed. 

'i*©xtj Keha ,-r»jna '-ririaaita Eiecme im>mnne ?iRowledf,® to reach- 

the other e>.or©« _ _ , ,..._. 

Above eiightly L^cholaetie, Better to tJilri: all the letters 
are a'bsorb«?d, t-ke their tr-ue for®. Tl-dn is the mil3^;i'Ct of the 
Bliagav?.d-GitiH (but ii- e inore liiaited mty)j How t«5 tict wlthcut 
liaviTiij the eoTi8e<.s^fencee of action* ':^ii0 ia a zauc^ mox-e Effective 
J ©ystem. ^^e tiwersr of ?>u-f«eti ■.*■« relfttdd to "J^oisf-t, "but the 

Bua4luBt goes fiirthor, totij thoM^Jit ir*5tetiat. 

519 If one gets liboration, that ie 
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f^tt-s«en iB Japeoaeee 
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""Ki® XotueeG," The lotueee ere a systeis of fieserib-ing the atm 




ioeri the eyebrows, Tim Ictuses are aiambered ftroE bottom up; 

we 'tare studying the ^^Ixth ysetex, k boelrvmrde way since or.e ordi- 
n^^rily ectivptes the "bo tiiw lotus first. 'ni& Lotuses nre eupposea 
to ha-re in thett th« «ix ii-Aen.uiti«s, c«Jl€d hv the nriae.*. of the 
elevate ( "Sarth, » ♦Tire,", etc.), but th© rif^jaes do not raear Mmt 
they seea to, roither they are strictly t^elini<Al philosoi^hicel 
t^rme, »Jnm%n®ity,*' aecortli *-; to Ktebster, laeans "unliffitted ex- 
cn&ion.. •infinite -Jeir^;!"! ^tc. 
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A few sajrft remark's on ihe Prsjii© Chapter of the fdxth PatriRTCh's 
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V 

StttJttl. Soa© sattex* in ^e Maheyeiaa couIS noi^^z^e hn bett«p 
•aoained tlmn her«. Beglimane p, 51€» (Qode©jp«)i •"Phe ordlnarsr 
mm IB Buddha. ♦• 'MHi© 0«e&s are JjodM." (^eaaa sierjws "disturbing 

pessions,*} Shat in, ♦'The dloturbirif,: pfiSSiOKC rre the 0nli;.ht^n«d 
min4. This le & very iKport^nt statea^^nt in tiie Jeatre. Get rid 
of the tondienocjr to thiJak that CiixS is sojae tort of fliiotiun«l cos- 
ceptioR (erying tlio-t the ordijmf^ mM^ ia e T^d^^ha). In f«ct, 
thie r^y&etion is the reeu.lt of cert'-ir; thirige in your ti3Vl^ife©Rt 
which Bitddhiasa is dessii-ned to deetr^j, '•If w« wuuld only use tli* 
Miiai®-Pra5na-P«n«it«^ to fiostro;/ the Fiv© Skandae, the ?„l©g&B, end 
th© Siist ecc\iKulfttioR, w© will aur©ly Rohieve th® l^ddhe Patls." 
mre© Supr*?©© .exce:il«iici«8i 

3ila. - aliSolute R©ctar, tiii t is, perfect contJuct. 

Pl^yanft- o&e-polnted»©ee of mind 

Pa^i4iia - absolute isiodoa tliat doesn't d©p®i^ ou psrti«U.«a-© 

2h© thr«© polQcms 'ij€cor,;-« ti\©»e tliroio ©xe©:? I enciee (ei-jys tl^« 
VI fstriereh;. The Tiiro© "Poieonsj 

©reed - or-e drop of this poia^ir* eon destroy the imivers©. 

Stupidity. 

J Hj© praetie© of th© N&lii^-Prs^BB - Fnu'a^^ will aak© the Thr«« 

Poieons lM?ei>we the Tfer©© Sut^rtiias i>xce^.l©aei©B. "In -thit: scliool 
of our»» we follow thie linir^ue i re^na and briHc:; isato beiuc tii© 84,000 
Imaincfue wimUJsiB, w:,ach btg in no w«j^ different from the S4|C'0C 
fclndi of dust (of the ortin^^iT person). •• The Kleoa© aro ti.e P&raeiteej 
the ftVerftt.'S p©r»i>Ji ie Budijhra, ©tc. Mcaair-^j the fact i.^--, there 
ca^nnot hi^ rjRythirsc else, Kii®ii -ea' ity is esximin^d e3os^^©3y. flier© 
can't be anytlv.n^T «-J0e/ vium lt'0 dscttor of the BianifestetioR of 
tilings t» diffcs-ent aura©. You should firaiy t-irejrp thot this truism 
is ail that 'oisdorlir^s t^i© tirtter; there is nothiiM^ wiotioni^l is 
the leofit ©bout thi© C'5i«?€ption. If you strmnshen angrr, yow anat 
^ Btrenc^^ARi^ir Bhyatir;. Bie probles i© t€i see throxjuh th© Wtar 
(by «iiich they Appear aepwate*. 



Th& cojaperifion which follov>8 ie very bold end difficult, nctt 

clearly tranBlstttc' here 5 "'rho Va^r-^cchecliks S'utrfi la ir^diS; ©rif'a'ble. 
If de«:lii^ wit), one of ^jreat iwietif-r. ^^r!d fir^e root?; ^e nhvuld 
dise^jiirs© on it, but one lacking;, tli^se thirds will be ©et "beck 
and lose fljHJiind. It'e like a cel&eiA&l r"fit:;R«a sending down rain 
in India. The cities otart to i~iont ar^^iind. But if tli© reir; fell© 
on a ar^od oc^wr, the o«e?!n ^iOisld nei tliier irer^f e® nor diainiRh." 
A T'orBQn ^hidiTit': im tJie Ksheyaan is like the oc^itns lift ^^ild not 
feel that he hoi to C'^.^ueuj t a text. The mm>Ai.PS i^ simply one of 
being in --ossession of the ocean principle, without it, no mtitter 
Ijow Xarg<*' & piece of Ifi^ cne is founded ui on — ©ven it b«* India- 
you will not be a.l>Ie to co...taVi. tl.e i-. in. The ocetm rrinciiu©, 
in both Indif^jR aiict Buddhist -tcrrtinolociy, ia the coi-^tinuui^ of con~ 
sci^usne -'t-, the ^»oluf e s entience rioe. A slUion years of wostejTj 
TX^y^o^ wT.l .-0 to pieces lender \hxc flow, Understatnd tiui-t i^^-e 
reiftltty of c<>r»»ci4>w.8n«Be hos TTothir^ to tlo ?*iti. tho peyche or jiejcho- 
logy «tt all. lKn« v?esteiT! ©tiident for r*bovt fifteen jearS r3.oi4iid©r» 
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tbt ten4ft»«i7 of imtt^r to spix^X 62iS T€moh thlsser ranges* 

*Xt potire doim on iHUitiQat l>«i?\|^« ig&d on luLX pltmta tml trt»lNi» g 
• ••Bat, I'carBeS ^iris, .p«opl« wltSb SBialX xo«ta .••fall ov@r{ tMjr 1 

J 0re not able to i7^er«es«e a&d girow^** In i^9 ptmmi^ {9— th« tsarlt 

veiry ino@i^l«teIj ciuot«d httx«T the tisuaX «tliMHltf «iNm '^i* v*x^ 
edy«iie94 stiia«iitt gat» into MW^ diffiettl^* Bmux^ dm Iti f^ 
apain fell* fiowi »Bfi nouriehas &ver^tiiing, etc* B«v« i» belug di»- 
ei&8«o4 th# p«N>ple K^o hfive so eone^sptioik fitter of tim psyeim or t^ 
eontinuiatt* But then* t»o l>«l€^£ to two rumMmmt oxi« of which «d.Xl 
b«&«flt bjf the Va4zme««4lJ£& «ti<l on* not* iSoa* i^2os« Ii^e« ^r* 
b«a«d o» nai in«ti!i«tlve tioi«ftX4%r and tlioa« utto 8ar« Juet & v&«t 
4ii9unt of 8}k»W| like ecllttge pr&tmsmorB, aitfi U»^« S^ia^r^, ete», 

^iffi^ialt iikmsx iMe haii lii&i«a.tod is. this ooUo^tiieX i»i<«a«&t? tioa 
of it| it es» l>ei mxf«^Bme€ rr^mtm^ly* fox> ^»»8« «^ esm ixt^iifmtiaA «• 
©1^ Mr» C!1ax3c ^^iould work on It, th« full diffi^ml^ is sJkown ia 
tMe HaDcat 



l4itft Spring tidmrn 

How QUlclO^ tiwky ^hoot up 

'ilieeii plgiat5 with no roota 

S«e the oloelyiit p@kft8<Mfo® of t\m t>eii.utifui p|Sf<^t p*^^3 (OoSSaTd) 
(whi^ tl3« VX F&lariarcJi kir,dly quote<S e© tljat o»ft could ftcmiXy 
lc«ra it). 

A|>' rt fr^a -feho ^^^yXd to «lariv« for BodM 

Is ^8t lUct tarsring to &P9Mp mO^it's aoms* 

1!l}« true vi««r le »aiS to be boyox^ t^iln fne»rli{ 

S!ki fcae* vicif is this t»orld« But tSM f@le« ft&di th« txvm 

Wmm «o^let»Xr SrivcTi out«<» 

IftMB ^« tr»« &«^tur@ of T3odM <»«»%«•• 

Hiere ie e1)©oXuteX;/ no aiffert*iao« b€tw««ni tli«B. !^e VI roX&tiili 
t^e to the ^iMStloB ot instibimtti^ • 



j ^ ffei« is e rc«il @mtr&, wa4.X« Hul Il«^*e Sutra is only & sutra 

68 a 4okft« 7ou aft^ dsgr thu^t it*e tm» aoaiiiiicl««»t '^>^t it id 
&tj.ll B ^o3£«« At the mnA of ).il0 life, Boddkidliiaiiai eaid to the 
Soeor^d Me«t^rt **I hsivs c^oisuaed tdl ttoo jffulsnMi «^<i^ are iMirc ia 
C^^thay. Ca« of th«iB, If you follow it, will k«w you fro® selsiag 
t-jas" Eiis-bBtk08, end /ou ©r© <mr« to attein Sateri*** Aay eanoaitSKl wist: 
which b#£lii© wlthtlie isro3?de, "Sms lysve I h«ardi^** !« « @ytr&, spdoai 
^ tli0 BuSdba* LUce ei^ l^tre, it ia e¥^olut« ia ite xttn^e, slam 
the lud^hs is telkiag «rver. beyoriid *h« (Ksai^r^heasioa of an Ax^t ( 
tlior© is a sii?:4e of ©nor ereu wdth his) • Sim©, th« I^.S, it i^or* 
tJiea Zmn* Bvery eehool of Buddhiaa has © direct iiit«r«»t ia tli» X.S* 
It i« not even & I^mtric vsorkf ell th© Jaiitra© coiae fx^s oblique 
Bu<^«iiRS. Any Ms lyrical Btifit^ wouldn't |lve ■^te f&atr^e. Aay pure 
2eis £ect Ikt*^ undcrlyifjc it "Ivmtrxc constructs su.eh fts th«f Six X^tuiwe* 
Sie BuGc^ alway0 i,ri41co.t®g tbe SiatrtiS correctly, aat th^sy ci^nr^ot 



^ 



^ 



b« «u|d<;rsto9d as that \mti2 tli© 3^4itcr»8 inneree as sueh. 

Oiepter II o f th« i,»^< is almost uaiutellieible, ^_ 

••KaJieaati'' sean« QTcmt Knowiade;©, or Gr©©t H«i, Thus th« nasd 
of aany Zoa 2sa«tGrs, nftcr '-'.©ximeti. •n.enka'* amanB Ce^-Ion, 
"I,aiij£av^?tare, « On Coalag to Ceylon, riii^ i.utr© w&n spokeR to 
1)^0 ia.a£ of the Baksastts, tlje 'Jreat O^tq, w}io beld Lank u&€dr Ms 
^-^1? ''''^•® th g Ba^iiya^a i Haveme holds Site, the wif® of liaasehsiadim 
csptivei Rasm r..0cu©s mr,} **Uj3iink it for th© Bakseeas ar^ for sll.?: 
p« Raksasefi ar« t>>e fesje^ic Feo],le. Ceylorx r^^prc-eer.te t^-.e "a^aoltit© 
aoutfe" in the anai^eis of tho world coritiiient of In4ia, this is 
airectlj^ related ti.® Hui Kent's s^isfi that h© ie th© t;ou«iera 
acfeool, Ifee i?out}i is tii« Eegioa of J«w©lo (tli© forsi of T&s&a 
'fX^fJ"^ ^® eoKpletely pure, rocOc tranacended uatil it cnmee ritre 
ii£ht^. «h«t happens to t.he i^esasic v?iien it cmku&s to b© eartW 
etit jiudaJia? Ib tlm smbjeet of tMs v-utra, "It will he r rAJ 
s«r*tiea-t ^beinc^ throii^jh tb© Ions imd dark ci^-ht'* /< dirc^et allusion 
to tne Kfeli Ae^ sjfid t.h« Tfintir^,. 



■ -I tf I ^^. ^^ "^ ''^^-^^ ^^' "^^^® ^*^ ^^^^ "'®^^ stoiiveut IB tho J:.i,, if fsuy- ^ l,*^ 
I W I thlnt i8» At ervrr^-y-iini els© is it, l!ii^^oB sfould hiwe thromi ur iZX^ 
■-- ha.e UMb, Thic "iii^cilic IrUi.hter** is vO^t 2&n is- !?-ir.«iiv. -^n.. 0^ 

_ J ^ ^ ,, ^f ^^^*^ P»2rt of the ls*S» »xtrmmlj- tIlffi«Rilt. The trt^nsl^tior* 

■ J o* fcnauki probabl/ shov/s a misujaderstAndin^v, It ia verv lat-rel 

■ j t^6 accurate, but blurred probably becKUse of a ffkilure''of cor.pr©- 
(' Ji©n©ioj5, .^=',=,--^ * 

I ^ 'II1C guenUori of Two. «|Tow there t® a iu^j no^^ there is not 

"—] R ^ii|5,^f0o ordlR&iy jeopie thank. So to© tbeythinK" of t»ja3Ta& ei)d 

I not-ahsiiae. You sust ciscoid botli vi«w5, Soo p?D^'e 16, t.3. 

■ IB fftsilioj- tenasj Ther- is no ju^- - there are s lot of /aolocules 
or ciajr ,- tbosi? are sierely j- toiss - thoae rotons acfi electr^ms only- 
tbe^ sr«aot even th t - or evc^n tJiis thin^? whicii aakeis tiiea not -^t - 
eaeh analysis is imb^eet to a furtJior sm^'lysi©. tlie ju.: is a fictior. 
BO or^j th© f9ol«%oulei8, c>te., etc. 



I > ^ - ^"T- ~. u^^hter** is ist^t i:en is. PinaHj, you. 

J , are destroyed by it, as it dc troys everj^tlung, 



iilfi 3.it^r^-turQ. .1 oetry . Only on© |)Ii€J8e of Japan«0© lit«*rptur« 
IS purely Zen, tne ^:^'oka • ♦'i:;/oke" neons sad poetry. If it vrorks, 
^^J^^® ^^® bror.k into p«ala of iau4.:hter, as ir. the sbov«. it ie 
perfoctiy destructi\ ■- , eoOEn't create enythlKfj. 




'B like a fir©^ One fire i» bic, one not bo big. fh« feet 

ie tJi^t tni^ is not the real point, A wift on#rc;iKing of e eertiil:; 
sort IB producing wl-nt seoms liiie diffci^nt tJii«i;«. iMrf-^e p^rd ^idl 
iiave r.o ber^ring, fihen © Katch ijoes up, it is t^.fi flucie t'-ivto ae 



J 
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when a imivrr^e exploSoe* 



To sagr that a rl«»* i" produced from c^ e©«d is tmtru«t to siay 
thct B 1 iBBt isn't rr-oducecl fr^:ui a ®ee^ is ©cu^ll^ untKiio* 'I^eii^ 
is tlie e,bBclut« thiiig ^lAt takee place, whieh by di&cniaina.tion 
"producros a fiew©r«** Ther'-' is on xtrae that some ^ass of co-njiciotijisss 
hE-e whiCli ffiiakee it hmlmve xn ©uch a way tlict it aistftktaly will ba 
aoi^yxad to rroduc® the ©tateciefit that "e a«es} produce® n. iltrnt." 
.^liat tile re ie Te.eiCLly is a certAir. liebitusl urge. 

Aaj' tttteiapt to aak© »n fixjftlysca of the fi-nai I'-tnictur© of r^rCitt^ 
in terras of dlserimiBatiori will uril, ae hue b«pp©ned ir^ the ^lole 
of Vtei'jtr^m philoeophy, 2)a Kot fall into tJi© sistrke of tJiinkir^i::, 
iiO^MSVert thrt ^ou enr^not discu- r, re»Iity at ell, 

w© will endsos^or to exsja'm© iwsre closely tiie fir? t ehs-A'ter 
of th@ Iajik,evet^rft utrR cmd go on to cor; >5i dear psrt of the aeoond 
chapt©!"* 

Ao ;^*ou rf^jQEib-r, the "iR£'> of Lajikfe eventusHj cot Bjx-imd to 
&skir^ B quest ioTu •♦/:©]£ e foolish quests ii ^t.& c«t a foolish 
answer." 

All ti*is strvnderfi tert-ninoloi.:;/ will b- brotj^oht to^^ether. 

Hher© ar© three aspects of a Budiha,? 

In eo fsr ae he has "•, ' " ' . 

1 } /^ Bhr.3:«ia Kaya : . 

2) A Snm'bogha Kay© "' " ~- '" " 

3) /^ Kixmajem Kmysx^ ' ' - ": 

Ketesj (2) Tiie Hea- the Biiddlia current, flexible, as in 
wBoddhieattVRB. (3) Tho K& - tiie iMfichaH? foita la referee -ce to the 
gYaj^ay ^teorid. Kimtfsrjfe - j- eponee l)ody (-yse }^<kJhf* can talk about 

ev-rs." rartie^ila;^- ir; a i:ro3s sense, as what i 4i<! tn former lives). 



i pE£e 16 • ihe i}harmak«y By<l<thfj8 tilk 'jAmt things ae thej 

..^j") 'i retJiily ere - about \ho Sassaohi deiiahts. SHfeistely the strai.r; 
^ of ©afiters^hif has to lie here. The OT*hers az* mtt ^oistg t« be 

'lockis3£;. AS ttc ?1 Petrierch Said, ♦'!|f!je roa<t tauat he kept open." 

The tec^mical tv?rm ir^ Chinese for ti-^35i«lr^ tl»^ Si^dM* Kmaafilii 
serns "fiifi'h siac® *3^ tsinvense voglc viBion" (Cfillefl tr<)tr»ce by the 
i£;i5orA3r\t). The Chir.€f.e i^ud<Jhi5t tasters hf-,ve treats.! «. ted it in a 
vej-y in+ere sting y^ay to throw further ii^ht on the terK. The two 
che.rrictejr-5 me-un the Three &imr-.is. "vJ^e S#.n«krit i© a pure.'j? teol>- 
nieal tcn^i. The l^Minwa-Kaya Bucdhes ©ee the -Biree C-unots fu:;i/ 
aeri^od. when the llireo oimaB hegia to blur (S) e^d (3) vrlJ 1 come 
into htiTig, in that or-der. ^ ^^ j-^u.^.^ , h. +t^ cWk. ^^.l^s^s. 

'Ship la « S\»tr^ w:';:,ch ^bs spo&en iK the E^rth lotua ~ ''ent^rlisg 
into Lenkf?," He 'ud^h^ i^d ■i^en dlseoursinp in the 15rs\^£:oJl ICirig*® 
.rel.«5,ce for s^evon days. Hr- went froin tr.e X?r«tgoK hirers p&lace raec*Ji8, 
He iser*t from the Weter Lotus ta tiie Eartv^ lotua. (l3Kat»£r the xery si^mm 
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not & lj;.ter adtUtion, onl^ tjs eaerigcno© of what t'XiSts ii tli® firet 
place. 

l?h« Bo4dhisattv*as had bJX p€r,c5trated. .•Aii-.»teaB, etr» No ijoul, 
J no pf^mon, r,o s@2f, etc* (-^12 of Buddhist thoujght is based upon 

thle axioia,) •♦Shay w«ll knsur the principle tbi^t the s^EteriaJ reftlm 
€£s©rges from the Citta.* 

V14napt4-^»tr*.v, Absolute? poir.t froni which tlm f-.mm^Bm beeij^u. 
ffeerf" tioesn't exir^t pja/tl-drii', excc-rt laent?' tioji, 411 '^ddhi^t tschoolm 
foHow; "Kind Czlj*** *' These SoddhisettT^^s couid t^^Jce en^ shape, 
' ir;ce they liad ^.i-ftsj-ed tliie principle j^^rfectly tmd hf-sd reached the 
st?ge 8t which th«?y cox:ld suceenfuily employ it.* 

laie fiefiuij^ticm of Zen. Tsr* 5« (1) ^e Fltid'e S'labhsve, Law 
Treseury* Hie An-AtaRian principle -totally roiso/ed fr^j® emy laustyr 
view, ihet knowleu^a wlioi^ perc«i, tive wifcdom hia^ w^ beg^ the Bud^thE 
tc diaeoiirse to us, (2) You v/hoee body is laerely e colIectlOE of 

J looise l^ar^aflj to aoiev® a -luddha'ft body is to have a coneen trated 

Base of i^ood whose clear «isdoE i« perpc-tually in puie ease end 
cleiight, and your tirnafosmit tlon are seif-abidlntj, we beg you to 
enter the citj^ of Irjaks, (3) !aie past liudclms suric BoddMst' tineas 
fill did reei<le at this ci"^ aiid this bodavpf Yakshas »11 with one 
heart desire to hear it* (7 throu^ilh S l^lien thelilng, ten-heoucled 
RAVania. and i^ll the rsBiu.enti* of t&nka went on a i-'ilisrlmage to th© ; 
Xvlaee ^hes-« the Buddhtf-TRiid to eak the Biiddha to come into tjie citi'' of 
lenka. All the voirtous eesti^Bt beings am; tie uiili©4ted B^dchos 
which Jmvft heeii )n the past have ell eecend©a to thic r^juntAin <f>.nd 
there titiey hsv*^ dir^oursed or. the imliiaited Dh®.i'as whlcli they hr-ve 
fiChierad,'* Tens tMiaalfitioni You i^r© e pernor, which hae pwsoticed 
perfect thingn.^.for this reason I feel e es^^^t ewe in atldresslr.g 

J yett* I^ eddreee ot: tblv. Dheuma ^h^ch cuts thrc^iigh Into the Bu^tiha 

"• R#@lais im& ail the c-thcr Bysterjo use it, (it 15 the absolute poirjt 

of the \'I Meeter* only the Madjoiuike. cuta through th© the infir;/^lte 

,1 ^ diia€iisi«m, three-Ttmp. Coaplex,) 

l^verythlr*.- ims to Imve b i.ount i^uaeru, beo»uee e'-zery thine. iM^s 
to iiBve 8 cores. The nuclear -joiTit that hold® th© ce 1 to^e'^ieri 
e,£;,, is the t#clmical ter^a, Mt, i>assru, fo relish tlie polat would 
be sa £©o<: yfiay of doi^ng it, I^-erv Buddha ascended the Jewel IfouMtein, 

Tia^ ©irvgl© poi?;t is actually the widee^i point, »here the 

Bw^cihs Kealo© open cut. All the other systems reaftiis -co^.fii5©d, 
ABslo^^y (even the most flawles© Br.Blox' ^'ill rsot proYe 
really there) i In the T?Rc:;e of a n.onth it's; th® point 
the ftijl iBoon; It's aJl open'^d up -licn, 

P» 8, (39-44;, ThB apparition oftlifse various thi»£:5« 
We ere all her^ a JarJia on srfbich A Buddha aufiouaaded by Boddhi Battvaa 
i» dieeouriKini:;. 'Iliert; ie nolKidy «4;-0 ever doeo c^istiAr.gt Here i?; & 
brief indication of **hat ther^ io, 'B-sx^t is, has e in this p^vvti^e is 
R brief indication of whAt is i;:oiRnoce, ©inee one may b@ puzzled to 
find thet he dcNwni't exist imd then^woMer, p*"tot is tl^e exi laiwrti'ori « 
het's really goiUa^ onV The !mdclha Is deecribing wftiei-e the KtiHi of 
Lenke. «riil gcilx,- - JP^the fliouj^rfl Petal letue. 
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2. 



4* 

5. 

6, 



X# 



l^arawitfts ( th« Ab«©ltote 
Sxce lenciQs) 

Xa ftseftD^inf order, ae th« path 

I Sana-e^Tlngt to sm absolute 

d«ir«« <f sally t parte of the 
body, until finalij the A^aan); 
lemlf^tm^ to the r,ui*^<lherf (the 
l®rth rrincipl© i thvi : rinei^ "* 

Sils— proper behf.iViar on eUl 

(emoetsp.i civiidty) - t3i© Tire 

SKjet principle of all tfe-inare, 
tfe« Mieii^oie^ abooltit® eouJaity. 



Yltya - «am ,>r ©ffort-th© 
Air lottts 

Seiaadi.i - %im pr?i etice of yogic 
vision — Speoe il alia (si?a©« ia 
inviiseible, 7 owevei sateh you 
9trUc« it) 

Pre$s0 - perfect v/iido© - 

Bie'Siyth lotu-, 
Thm Zen Cer.ter 



(Bhumi) 

Shftc the Paraaitpe are 
praetic«4 ©g« ©ntcrs! 

i. T^^aBJditfe-perfset Joy, 
aeiifiht (the principl' 

.•tef-'ji i® til© principle 
thut Kekes «v«'i^ tiling 
peisfol) 



2« ?iinf.la-eepa.i"a.t®fi fro^ 
ticits, as iHiQ belasnrior 

of ViBhBU 

3 . r rG.'bha-«Cfai-©mi ttirs^ 
^^-st aiii?t«r 



4* 



i?i^0m 



5» S^Utur^oye-the coi-nilote 
invlrci^le*: 



6. Aljim^ti-f-ncirig b«yoiaa, 
feeing th© otliey vtay. 



i 



This is the ©ruelal Pawaaita. Bv^ii^jrthirs^ up to fe©r» ia pr«- 
jjoTAtory. IMe is whei-e or.e abides, doe© not fell b«ek from* ai* 
t#n are divi4«^ into fivo end fivo. rae first five are t5ie virtuse 
©f tlj® Hin^fiue, ay a^ans of i3«jaijdM on« sccorspliehfis the Hintgrfma, 
Tou c^Qii't ffai back frm. Pra^naf it ic ct the "bottcra at th© Sixth 
of 2>9ti CNsntar. 13ms, Boa<5hieh?ufiSft spent ten vears "f&Jiai^ the other 
wi^,*' ••facir-..c th© roek^t turbine l>-:yond th© Su8usrei uj>i^,rtl. So 
dolPi?, you will Qiil^ se® rock, chaoe 'nmtll the la»t four sta^;©® 
of th« Boddhieattva Hialaa ar* attf lined." v*liat*0 going an insld^ 
tfe« reck? Th« interlocldLni; i>f LaerdM enfl Jra^tta. The firet five 
«oiwe«tii^j fdth the s«e^.>itd fiv«, thuei 



disgyem of two ir.t«rlockii^ 
pentagonal figures . 



A problem in li»it^»ma« 
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*#?• Ui)83ra -» sld.lliUl m^nmt *• th« 7. Dupgrnean© - Far eOingj 0B« 
power of the flnheysna as ««- attaics th# ability to take 

tloR emersgee - one aees what ' eagr ahei^e* 
10^ Sjocaa is that has produ- 
ced hieieself - the eta^ just 
beyona the rock - *a point 
^st below the bird" 

8» ritmidhana «- the vow (to iibe- 0, Akala - the imriovable 

rate all sentient tiiirs^s) - a (the Jepanese Boadhissttra 

"poll t on the wings of the ^udo 

bird" - the final r^al begins .•.>•." 

to ffis^rge ee a eoition betf.'een 

the ultimBte Bhtskti and ahakta, 

The Chi C-iri of Japanese erotics - 

the ultiBate t^io ar© fulfilling 

their prosaises to each tother. a -•■ ■ r' • • . - """. 

9« Bala -» foree, iissiense fore© t!iat 5« Sadmsati - good r/iBdom, 
^ eould start a iiniverse ^loyful vrleda^ Junti - i^reat) 

1C» .33iha«i&-4i1egha -—the rein cloud 10. A Bodtihieettva never 
j 0* the DhEomes - the ctivmlng of t^oes to the Tot-rl Buddha 

-* neet&r to flow of tlxs aiousacd Eeal 

retailed Lotus 

J (Aspects of Constcicusneas) ^P^ '^ . 

3!hese are cosiionly ©naly^ed ir.to eight fu»ctions in the tieheyanat 

Five ?ijnena»i 

Aware of 

Eye Things vicible ' 

J n&r " audible 

F90« " SBelled 

^ tontwe " tasted '^^.^ 

ij W Body ■ touched ^^ 

Is Budchist theo3ry, there arc theae five coKtiauuQo. we 
"^ 8X« lialtod by the ii;gtruK^ent ¥*e heve, but ever/ sentient tMng 

bee iK>ae jnirception of theos five atrnds, A thia$ (not sejitieal 

lacks one of these five sti'ands, .^_ -.. ■'^.-" .'- 

flieee five fire perfectly sepai^-te. In the rrol»#fe»ee of 6 
sentient thing, these are the thing© that wox^. There is e. sixth 
ij^iement called the Wunovi^mma, vmioh Uinif ies tl;e firdin^s, 
mekde thesse jfive eepurate wave len^iitif into — »*aii eraser.** 

Ther® ie a serventh called Manae, rou£rlily "Mind, " dr5>.wir-g 
en idea fro^ the ei3c. MitnJis puts the thir^c into the idee, of "2 
an holdir^C e^ ©rR.uer.** - See ImS, II, j',43t vopse 116. 

The eighth is the Al^c^a -Vljaaana, the "Store llou»e» Vi^naim. 

The really fci-ortrnt one. /til the thl^s beliig menl.pulfl.ted here 
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oois« from th« Alaya-Viinsns, "Idiad Only." Hi* orl^ inlaid inn^r- 
iBost part of the reot. She Kasas develops the idea of ai? Atmen, 
It borrovvs- R trri«?ae rejection fros iSoB Alaya-Vi jnaRE DDd titinkB 
It l» ttself# 

These are oorrslatsfi to tlite Twelve ^UdansBi 



AlAYA Yl^/SA 



2« Sesskrlta 
3» Vi^nssnia 



4. !l 



■RUpR 



■Sn? YXJAI5A3 ■ 


5. Sadts^atsma 




6* Sp&rsft 


"■ -'s'- - - 


?♦ VddaiMfc 


/ . ^ 


8# Sc^ne. 


• ■ ' 


10, Bteva 


V " . -: .' -:■ 


11. Jati 


- 


ii« 



dullness J ictnorsnc© 

tenderness I latc-nt diepositioae 

consciousness; individualistic 
eog;ixiti.ona 

name ta:td form In tiie shape of 
the Ukenilhas ^"^-/z ^,/...:...'',>'-.>fc^W'^ 

tli© Bis sejiees, r^i.Eited to tlie 
above 

contact! coming together of 

llats^-'I^pa raid 3asd«yatana 

feeling 



«t, 



■?■■ ' 



desire 

cli^ifiiii^gj eetivil^, verlfsl 

end corj oj:«a2 

w 
pfrtieii-lar exiatence oh rscter; 
in the shape of aerit £; demerit 

birth -..•-- J^ 

old age, diseeB*, and d^ath 

^ey hari^en sisail t^ineoiiely as the fire rope act Caving the 
^peerfoice of' a bum3.ni;. circle when only r lighted end Is l>®ir^ 

wirled)* c>fH(M: '/yUM.,i^^ y 



Selation of these to t^e eiE'i;ht uens© elements t 

1-6 Vijacdaaa 



SadnyBtana « 

end Yijnana 

Ss^Bidliita & 

Avi djm B /Icya-Vi^nana 



Slcandliae - thought p^iasee ^ .%,.,: ■ 

3t>:t'tmrm\& - ©hake, - parivedar^s. - duMm - decay « death - sorrow 
lament - mifferinc,: - despa ir 

ftl© c&te^orif a of the nuabers ie gr^mted *f "the Bud<ihlBts to 
wT'c €rfi-t sle!««l""of Bi|3iificai^e«, not §o mich their msai^piiltticii^ 
■you JteOjbw, if€Tj deferent sjsiteso oj"- fee the-mi; tics tend to develop, 
inrm m gfiieral. gd^fictmocw :^t 1?»a end ,tJ;rs© mikqi fivfe is 
_3 a Bud^^W^t ,«ie:,--ivir^as-os%-' ycru,.,ri:i«*"t'''iadd ©ro'th^J4' to aftyth|i^ else 
teeeeuse oT thii -<fl(Pi-3«!ipositio«''thitit thiBgs thi*t hove no e'Sri^- 
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Apill 10, 1959 ■' . ." - ' ''^" ^ ^ ' 

The categories of the numbers is granted by the Buddhists to have 
a great deal of significance, not so much their manipulation. As 
you know, very different systems ofroethemstics tend to develop, 
having no general significance. That two and three make five is 
to a Buddhist meaningless. You can't add anything to anything else 
because of the old proposition that things that have no correspondence 
to each other can't be combined. Nevertheless, as you involve 
yourself in the study of the categories you will arrive at something 
^ that seems similar .tsxxxHacKrrkrKXXx. The position oaRusf^ell and 
VJhitehead is just a crude approach to whflb you would really get 
behind if you really study Buddhist raatbematics. In the realBiddhist 
category system you would find that you could get these systems 
(meaning?). Classical Japanese mathematics was oased on manipulating 
the abacus machine. As perhaps you know, in the eighteenth century 
the Japanese at a time not far from the Europeans reached the point 
of discovering the calculus. I-flien mathematics took a bigger step 
toward its roots with the Principia Mathematica in this century, 
etc . , etc . 

Buddha- Bhasita Amitayur-Dhayana Sutra, published by the Bud 'hist 
Academ.y. Read for perhaps the first meeting in Itey, "; -. ''' 



What is meant by "the Southern School?" One of the things it 
means is that it is a thing that makes it harder t o make anything 
oirt oftLt. In the Gradual School it can be done, but not in the 
Southern School. Nevertheless, you are all just at the point 
of understanding it and, you can never tell/ at any moment vh&t 
may strike you and help you« 
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We are at the interesting point where the Vijnanas are being 
analyzed. The Laksana Species and the Laksana Continuiim Species, 
Each one has three characters. Each one seems final, is relf- 
enclosed. 

(1) Turning character, in vhich events happen as a series 
of occurrences; one thinks that only this can exist 

(2) Kannic or causal character, where one sees that whet 
happens is not a series of stray accidents, but one 
thinks that only Kama can exist 

(3) Real character, where none of these others exist 
Vfe can speak in a detailed way of the Yijnanas being eight in 

number, but it is perfectly distinctive to think of them as being 
two—the inanifeEtin<? Vijnana and the distinguishing Vi;jnana. These 
are in the following relationship to t e eight: 

Manifesting— Alaya-Vijnana 'U ^^l|^o^vi«>v^. ^ [u i^t . ^ 
Distinguishing — the others 

Wiat's involved here is also seeing the nature of time. The 
begininpless error is thehabit of experiencing tir-e. Every creature 
has a habit of experiencing time— squirrels put away nuts for the 
winter time. Vlhen one really sees what is really there, one sees 
that it is the tKE3sqEHKifixxEfc<ikRKSi^iiXKXxxaH±xfeia3BX new (?) species 
of the Vijnanas called the Lsksana Continuum. Now there is a flow 
of instants, each one impervious to each other. The vijnanas are 
now absorbed in the Continuum. Nonetheless, this is also a mirtfefie. 
But it is a great progress, '-e are herein a very large reaLir and 
thinking that we can't get out. Nonethelesr, there is a way of pet- 
ting out. Zen stands for a final complete action—breaking '' ' 
the Laksana-Continuum. 

"But don't think about a past moment, a present moment, and a 
future monent — you will ret entangled in the LaksanaSo" 



Tou may think that this is apallin/difficult, but the point is 
that you are doing this all the time. You are never in the Laksana- 
Continuum. Yo'i are always in the absolutely real. The overwhelmi.ng 
rrase of your awareness is absolately based on this. These are 
the most i-rnediate ideas; whatever you do you have to come to 
them. The longer you refuse to cognize it the longer you vill be 
ineffectual. It^s si-ply a matter of confronting the thing 
completely bluntly at any time. These sutras are just making it 
wasy for you. Buddhists never say anything but the obvious. 
Resistance -will always eventually dominate. These are aiescription 
of the necessary^ ^ts for action. V.a\< immediate ^^^]jft^,,P^^^^ 



"sens'iBTe~thii id (VHe is merely saying that to break the Laksana- 
Continuum you must cut off the past and the future instant, then 
you enter into the absolutely real. -■• - -- '-- • 

Of course you must be at least vaguely aware that this inctant, ttie 
real, is what the Mandala diagrams, 
P. 35. Sections ^XXrEr'-XX V and VI. 

Sarr«iaya (collection)— the crudest Svabhava. ... - -..^ 
Bhava~the colection of natures, rather than facts about them. 
Laksanas--you disBJDnixdckKxkjBiK discov-r the basic laksana 
vAiich produces the nature (the bird laksana, rather than 
the particular bird) ' "'^ 

Each realm is perfect, not an abridgement of the others, they are 
not of a derivative nature; all t;:ese fvabhavas have their own 
complete nature, > • ■ 

This is the problem of transference of facts— immens6=-not related 
to the problems of consciousness (meaning?), 

PI 3U. "One of them is the thing that one leans on 
causally," Thismeans the beginingless adstaken notion and the misleading 
habit- energy o 
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It is hard to explain, but I am Poine to suggest roughly something 
that is related to it: The Ihing that one Itrans on causally— 

the beginMngless tendency to a mistaken idea is the idea of a future 

instant. (In any Buddhist treatise on tiire the vulgar idea of 

past, present, and future does not apply— only the tiiought instants, 

part, present, arri future. When you extend it to seven you are 

just sar-T-ng that all the other contain past present and future OoooQ^^ 

in them. (T%/pW[^0^^^4j^apy3€;:fep^^^^^ 

The first tiing that you have to do is to break the thing ' 

that it leans on — he means the future instant. 

And, furthermore, we must break the eshkshI: causal supposition 

it.'-elf. He roes on to define that "what the ... of the Citta 

perceives as a world in which there are distinctions.'' I am /? -v . //;i.,.^rv«.^^4— 

going to sugpest±x that by Wh^^ss^ that ' 



he means 
the past instant. The whole of the world can oniy be supposed 
in terms of the past. There i^o time to fjlppose a world in 
terms of the present. He is merely saying thst to break the 
Laksana-Continuum you must cut off the past and the future instants. 
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then one enters into the absolutely real, 
/^d SO ON, INSERT A AB0\^7 



t<^ U iJUcjL^ r<AJl, 







amusing' to Ifesterns *fi3*i they r^d book^of 



t: 

— the X'aort. that they^-'seem to t^es■t^ so en: 
real pofAt is that Zen is ooeration 





f the Buddha 



f .koan^ 
. Thejj 



I 



How musical tones are transferred^ into emotion — each realm behaves 



ind e pend ent 1 y , 
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Mahabuhuta — E-rth, Air, Fire, Water, Space -. 

Hetn — the secondary ca sal realm 
Pratyaya — the final cansal realm 
ra.shpatti — the Complete Svabhava 
VI. ? Realms (as in Tang) Each more and more recondite. 

1. the realm in vhich the Citta moves — 5th Paramifea 

2. the realm in which the Prajna moves — 6th Paramita 

3» two views move — TJpaya Realm, the actor and the benefitted 
— t{Je Ultimate validity of twoj it's in this sense 
that it is possible for there to be a system cf 
philosophy 

ht Realm beyond the view of two 

5. Realm beyond the Boddhisattva stapes 

6. World where the Tatagata acts 

7. The Tatauagata's self -realized noble wisdom realm — 
the dissolv-ing of the Tatagata stage 

That thinf so amusjling to V/esterners x-jhen they read bookspf 
koans — the facts that they seem to treat so crudely of the ouddha. 
The real point is that Zen is operating beyond the Tatagata stage. 
How can this be transferred tnto something perfectly sensible? 
What's ti-ie point of Mumon's saying that the BuddHTa is just an^ 
old swiddler? Avoid relying; on the fact that the Buddha said some- 
thing. It may be that the Buddha was just said to have said it. 
If the real reason tnat you think the koan is important is because 
the Buddhdsaid it, you won't be able to get through with it. Kaybe 
the 5u"dha was a fool. TneF tb4 realm of the Buddha's self- 
realized noble wisdom is the final stage. 

Then he goes on to d escribe the nature of that final realm: 
P. 36 Bold ItO, "Mahamati I ripht now actually say to you 
that m one realized that the material world is like a Maya which 
the ?va-Citta manifests then aai drives away all false mentation 



would wish to see thinps done in a proper way. A strong 

instinct, very admiroOle, Circumstances of "makinp a living" 

arise. One perceives that none of these thzno-s have any relations - .• 

— the vjhole scheme of the Dharma has no relation to them, "so 

they thscw avay the Dharma." Hut the Buddha says you must 

also throw away the Adharma. They sink away and decline with 

the thin-s they raw in the berinninp were vrong', Tiiey found 

their ideas wouldn't work. "I'll try to fit in vrLth it." Don't 

realize there c onld never have be_en a city to po wronp but for f*i 4> -3 *** 

these tende ncies. It's necessary to prasp somethinp that is A6»^e-.<K • P'^ . 

-r- ^' < '---^ --^^^ 
neither the Dharma nor the Adharma. Vhat's simply necessary is ^ Jj'i- '^■'^ <>-^~^ 

^ / / Lf. /C, 

fo p-rasp the absolute principle of a community. Then one won't P^*^ > V /^*^/ 

be in the least surprised that the Dharma didn't work, -the <o .''tw jJ^ 

tU^ csUtJ '^^^^ J 

people who profess to understand the quertion — sociologistf , // ^ cu-J-i^ ^ 

politidal scientists — fceep throwinp around their assumptions, ^ '^ 

...... . f\^^ ^^^\:.- 

and they don't grasp the point, ' ^_( ^^<di e^vitr^ 

(Many wajr the word Dharma is uFed. Later in the L.S. the ^, i^.cM'>—<^ ^^^ 

word will be transferred to meas the Supreme Dharma.) /^ j - u 

(The idea of ouantity is a gross error, and so all mathematics CW^ Hi^^.-^r—' 

has to fjjil.) 

Chapter II. Begins the sutrsproper, a dr'alopue, between the 

\ ' ,: - ■ 

Boddhisattva-Mahamati and the Bur^dha. 

P. 22. Tang trans. (X) "' ■" - :'rrr" 

"A world that is separated from coming into being and decaying, 

VMch is just like a sky flower (has no existence). "' " 

A Knowledge which -wwAd not accept either existence or non-existence. 

The unlimited feeling of preat comDassion." 



and the three realms of being and the Dukha and ignorance and 
Upadana ''attachnent)and processes of Karma." This is the gist of 
all that he has been sa^/ing. It is task in relation to such a 
final situtation that there are cetain root conditions of a very 
terse kind that Zen conceives that it can answ-r such a diverse 
set of oroblems. Jnst straightening out one angle of viewpoint 
will straighten out all these strands. 

VII, VIII. Very beautiful but fairlv understandable. 
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What is the meaning of '"manifest-ing."^ There is no way of 
analogy 
givjnp a proper anaipgics but among the useful is this one of the 

m-'rror: The Citta being used here as a term for the Alaya— 'ijnana 
throws out the image of its own seemin? ear, isEtxHsxsKp^nsxBLitkat 
tkH irobcMX People keep on tr'-ing to grab the 

mirror all the time. That is all that you are facinr. You may 
think that if you have an atomic bomb you can blow them 
all up. You can't; you can't do anything to them. The insistence 
on thinking this is something you can grap^rod-iced the tiTning 
Vijnana. ' '^ ' ' .• - 

2. The beginMngless taking and XKfckaB attac ing to colors (objects)/^ 
causes all misgi-ided habit energy, 

3. The Vijnanas ..." 
This is very important; the second of thepe is a reason the 

underlying character of which is in the Karmic strand. The 3 lies 

in the real strand. Now these first three reasons are gears operating 



'V^ 



in these "^jBanas (turnij^, Karmic, '^eal). • ■.•=.. 

h» (A t-^enendous t'inp lies in the fo'^rth reason). The wholeof 

pro'nleiT! of Bi;ddhism here). The e beolntely imnense fourth reason: 

"The cause of the fact that there is a pleasure in looking at 
various kinds of colors and shapes." 

This is the real re; son that breaks through all the questions 
of the Laksanas themselves. Breaks through ihexe their mere 
construction. You can't ask this ouestion in othe^ systems. This 
is tne 7th realm of the goinf of the Svabhava and the realm of 
one Hfx»kjj±Hirer- tx or ^atever it is of the Sixth Patriarch. 

This is of course the gr^ at Tsntric reason for the solution 
of the problem of why tnere is a universe. Here ir is presented in 
a orderly scholastic form. This is the -eason why the Zfn is xxMxxk 
seated in a lower lotus. She It scorns realms below the eighth 
but the wiiole structure of it is in terms of the sixth because 
of this proposition. 3^verything has to be done in a place vJi re 
weerythlng starts out. ^ 

"Mahamati, from thep.- fo\ir causes the Alaya-Vijnana acts like 
an immense turbulent flood 6f water and it produces the waves of the 
turning Vijnanas, as the Alaya-Vijnana is the source^ of all 
the othi rs. It applies to all the various root Vijnanas even down 
to the skin pores tie size of a partifile of dust. And the turning 
Vijnanas can eithsr come into being suddenly as for example like 
a bright mirror which reflects colors and forms or rradnally like a 
rough wind which makes the waves of the- ocean and the ocean of the 
material windxx blows on it and lays on it the various r alms of 
the Vijnanas ... but Mahamatisxxthes' two the causal and the active 
Vijnanas are neither it entical nor are they different in nature. 



Ouestion of the Southern and gradual school: « very widely mis- 
understood thing. It has to do basically vith the divisionof the 
Eight Vijnanas into two: 

Manifest—Mirror— Inptant 
Dis ti npui shing— Wave s —Gradual 
One should realize about themx that the.e are neither the same nor 
different. 

Zen has to be a J^orthem School bedause it aims solely at the 
Alaya-'./ijnana. 

P. Ii2. The poem. Very essential, 

99. For example it is like a great ocean's waves; they are 
brought to mind by a great ocean's wind and they dance unceasingly; 
there i. 'Retime vhen they are not in motion, 

100. The Alaya-Vijnana is an o-ean perpetually (unaffected by time, 
that is) existing anri from the material universe a >.lnd moves 

it and the various Vijnana waves begin to dance and go through the 
spokes of being (the transformations of being^ , 

101. Green, red, etc. .. They are not different from one anotner 
and they are not the same. 

102. Hie various seven Vijnanas are in fact like the ocean and ' • 
its waves. They combine with the Citta and come into being ju.t as 

the oceanfe v;ater moves their various 'A-aves; still the Alaya-Vijnana 
in the same way produces all the kind of light Vijnanas. 
lOli, As here. 

105. Jurt like the ocean and its waves i here is no difference so 
the various Vijnanas and t'r^ Citta in the same way there is no real 
difference that one can seize hold of. 

106, The Citta can sxsSMSSSi'e Karma; the Manas can spread out 
the accumul-tion. The fact^ that they distinguish is what gives the 



1 



criaracter (?) to the Vijnanas and as they face toward the world 

which has manifest it is we call them the five. ????? 

"■■'■ *>::,- ■ ■'.: 

111. If I speak the fictnal facts, neople's Cittajs are not 

in the actual condition. (That is they wouldn't be able to understand 

then.) 
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JIbm iMitrs is very &»:im&T^vm^ ik> it is ussf&tl to 
cmretixi gemaOmiT^ r<t- aj for it - €»• h©itiiy e^&rytin&m 
on& ready ^ stnftr th« fsatrs* It Is so dlfflooltt p«e4^e]>s 
it alKmld wmw&T be t&ugl^t here* Tb.9 eail7 reason for at^s^tixig 
it is ^i0t it is tl)e 08)j fom pswUblo -^ take up is ttiss* tloss. 

^Qie T«^t3ra is alwojc aTailAbls« Imt it is ne<rsr tec^^t <BGi<» 
e^t at e v»jry lats point. 

It is %siw< ©« the r reetis* of ths Vtiya-eaiya* It aw 
wanta to prsstiee the vaB-tra-« ose oast Btrmi£$3sMm that tB^t* 
Bo3i*t tS7 to practice the leatrs v&til that is stx^agtl^iisd* 
(3JI Jcsows CO &I18 in thm last ssnrejs years eos^^te&t in ^be Vir3na-> 
eexye), lljat*»er woiild dsrelsp ^»s Vixye-cajrya f2^Ma eS3Qr source 
^iK> Id be e %egia&lr^ and en aid ef ^reat moment ta o£Mi*s stories 
of T^xtfldhist thot^t, it %'oxQ.d r^qvAxft great al^rdties at peists 
wli^re one is et«H^ is vr^rious rniym* Here oddlj ^ELough is i^isre 
one geta i^m lagjressicr thst the Santrsi is bnsiesaJly ^»a4Mst» 
Ttm liBims^Bim ^e a basic conceptioa of the Bedhis^^ttva* IH&is 
is trrssletea ia various ways, Eoliie %terrior (lili, ttii^d Here) 
therefei^ Htm Warrior Vebiels, '^S^HKHtially izhat the BaddM n^ss 
teaehirsit wms the X-sntre* Puiitgr comes esmetl^ ottt of the Viigrs- 
ce^a, Pttri^ awaBs uaf 1 incMcg, eoi^letely resolTsd frasae of 
mii4« Bie firys ©exye includes all Tnri^* All eo^es o^Jt of 
t^Bt, iMofliseMngly • 

^;2malcrit Bovel of King and Tet&l8<41o%elia« A -feoro^eh stwdy 
of JepKasMfc or fibetsas h story «>uld lisdicato wligr tblass are 
BT»nnee& In eerteir. wiayo - 8o«i ia a large scoIe» Kovels em& 
histories sd^t farther one a&o^er. 

As one 0t^d^es the SamsaitalJlisdrB Su^re >• examine 80«»tfe3j)g 
aeaiat to be a l^lp for etufiy. Peist of the s^iOy lies in eo»-> 
ftr:i5tin4S diffi^zltiee. T5ie Isf^s qi»stioii is elie^er one eaa 
ev©?5 get ts iMgifi* ISie SiaasBtebiaitoa Sutra is e aetbofi ia »«lati«i 
to tiiis qnestioat ^^^^ elesr3y« 

Aiiotfeer ««jy of prepariiae the groia^work, ^th sose rel© ti«ft 
to the SBEau^bhscliB Bxtti , is e s«^ universal ia ^fes Hindu 
Tar.laps and ts soroe ox tent is the Biddhjet T&ntrs, tfce o^idy of 
deaess - a method for overcoising olis^oled to th© eooiflsldQa 
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of Urn fiMfttVft* Sethod u^mtS is 1^ me^nm of r^i>« tir^ the t^irm 
n i iiWii of QmBmmm 9W^^ day for six aontfcii* f^ doicg thJ.« it 
w^am it poo&iblo to iMBhlove ^^aethin^* 

T/^ITE/vflJIIDA C^a-V94 or Twisted Boo* {3!vwk) 

^^AS^fA 0]3«<^tootlio4 (toalci 1^ s«Oj33a oiko ttrokoit) 

KBIS!»APIBGAAK3AB ti«3 fwi^y ColouroS ^em 

GA^/VAXfRA ^ tltfe an Slopfeaat'o Mou1& 



''^- 



lAMDOBABA Pot-Boiliod 

V1XATA ' ^'o»«it«r Sbapod 

TKHfABMA V ObatROlo King 

^IUICEaVaIPA SmoiK7--Colou7ot 

I- 

BIIAlACAtTBlA Wi«i the Xaon .:^ Hio Forol^ood 

VXKATAXA Oeeq^ror of Db®tael«« 

GAWAi>AfI l«rt of tlie a«DS8 (TaHous Eaees of aoblii 

CA^A^AITA With en Slopimet B&&A 

If tettxe is mi^ inoliiastioa to 4o tine praetioe (the only 
oiMi fUI OOU16 resaemm^) do it for six seontbrn wrer^ da^r oorly 
in -^m laomis^* Sb it in r foxnal way — ovary day at Ifeo mum 
tiiao, £o«p ia aljad tho for» of it» lliroo group« of f<>ar# 

Is -^HH Hi&du I'aiitn^ t^re ore flvs a^mtmum 

Sflieti 

?stiiaia¥it 

6«BMpoti6 - fla2i«Mk ^^tns <Ib fa3.l tiamm of the Timtxa 
^toro 1^3 & fall (^aceaa l?3zitre#-) 

All Hindu I'aB-toi* %i^ijs witfe obser^etioas toward Gaii«i», 
mlthoiigh now lost, Ivery Rlodu T62!tr& is ojsdorHtood to be 
avsilfil^o boeeu^ of ©efi«»e. Ail wxltton by Mb, ha eopios 
^t» denm aftex* ii^arii^ tlx^s, 

GiaMwa i« ^to ocsr. of Sive and fars^ti, on* of t^o »emmm 
Sira is a great eilgr ir-stituted a praetieo wber«?^ hie wonihtppmpB 
reached Hio M^iO^t n^sltm* /m^ho&^fWithcnt di8tlneti(m» i«» 
eft|NiM# of reafiiiiD^ tie higbsst reelm© and did. ffe» nsds 



raiser put 0Sl% Vy Hk^ttf ^m% ^-^ Si-r© ssa eoisplelri*^ e^ut wfeat 
hm*9t eeu^ to hai^«». Sira wc.s iozelga. 0«' €3i"ter®a a 4t«i> 
fit &t ^ Ui?litfula««», l^« light ftrosi his foriiead fQ3r®B4 a 
«a9@ mA tools. ^« foarm of a v«xy 1*^ awtlfttl jasl« cMia, Cai^Mia* 
I»«p« Siva ^tidg "ABSfor* wantlr«u 3fbee««s anst fii^*t pr&pi^stt 
^liii person. Unless h» dUnia that« h« f^ii*t aayoi aaa of sai^ 
pz%«tie«." 

l^re are tlare* or four otl»r eeeouats of liov OexMMMi «yi 

^ »sB a Tery bcaatifal chiia, to Siv© gsd Penv&tl iavlted 
all "to a feast to lock fit YdM* All aid sud &dmjr«d hia. ^Pha 
God Saaal (Satuns) »cuI4n*t look at Mb, ha loolcad dowa inateafl. 
Fai^rstl as^ad Ma w^ ha dia ao. Ha ^1^ t^ Ma «ifa h&A eitr^ 
Mb 90 that aSiat ba laolci^ at would l>e fta8troja<&« PRrvtstl fl«ld« 
"Oh* Cod aba«^9 look." So Seci a^la a gl^a^ta whleh stztx^ 
-l^a b^sr which Vli^asa had left na^r the door. Tim Btriti^ v^iiah 
hsA ^'a» e&t«» by ranta anaipad aad kcodcad tb» haed off iim 
ehlld* All wara dlaoi^'adt ^^od Tiahsa left at ofHsa to do eo&a^yiBg 
sll.mt it* 

A berutiful iipasxea, B^ah^t passed by isdra* T^^ stoppai 
to telle and flirt wi-Gi oae srol^er* So Ii^rs dalllad »i^ hart 
partly cm land, partly iis t*ia wet«r, A graet Wml pessad by ant 
iBdra p8»ai^ to worahlp hia. lim Miati gaira IziSra a floaar and 
Mddt "fhls floinir daa troys all iJ^^adi»@nta« Ha «S^ ««ar8 
it on hia heed ^tioiild be worsliipp^d Ilka Heri. He aSho dt^M 
i»>t bacir «B hia heed thia flower « mlafort-ina alll follow* ** Sfot 
notlaine «ihet ha waa doing (Ma being aaa in^tlMr «Dnoamad with 
t^ A{^^£raa) I»3r@ put the fleavor on ^ta bead of hia Slapbast* 
Ti» ApatuTE proisptly left Indj^ t\rA the Kl^pliaat fcsrled hia d^n 
a»ft r&n into ^e juaglat ,^bere the fi^mle alaphastis yielded to 
iAyti desire of the sale* Hari oassB upon t^mt Grert Slephi^sitt 
babacdad h^m sn4 attnehad the lead to the bo^ of Siva* a child* 

Hari«Vitib»a 

Hara«Shlva * 

Sh va*a monm ware Cex^m and SkaBda« e little eld«r 
t^t^aa Cr^aaTCi* 

Atr|aal2y SttMsa ia ijapervioia ^ tlB»» He alvaya aatiatad* 



V^-4 



«lie also v«7e taimsra is 93ci»««ae«* f3NQr e^st ln'lo l»«izi£ i^^m 

'S&» Soda ««r0 beiii£ eoBqn*7«4 la a in^ ^ Hit^ Asares* flMT 
&aiE«4 f^^ir halp ai^ Tiitaa gad SlTa prddia««4 a faittla BssiaA 
i«i«a «^ «it«r« 4 into isattla with tha Aaitftui* ^ara eraat 
at iSmt tia* a«r«a ot^r fanttXta i^u? tettXi^ teat 

3^B iS?S^ momm$ • (if m^t, :^xr«a i« imaludad) 
MMm&mi OS Sima ?a»«Ia faim ai" BreOssia (Fxlfta) 



KiSSSfAHI" B»I1 






PaafKMii: " 

SlaplNuftt * 
Carpsa of Maa 



SASSABA (A Sira f^snt -Acettr) 
(A fo^&« ralatioa b^^nnm 
ifrpM asyft As^ar) 

^LiSM (Illaaia»>»Tottt^) 

TISBBtl (erretomanasa) 



I 



fiia BaarS Avmlaur of Tla^am 



* ?ka Ban (XTiac ar 2aa#-8afti^s€) 
Qiiaaaa of Ta^a (Dwia * KwmB cht i^iat • all oJt 

«te a^va aoaa fjp&m t^a) 
flta^ ara v«jy ia^ortaat t&r ISm kasUi attfeiy of -^a Jaatra* 
Sa «• mill giT« soae f^l ®eeo«»t# 

T082SVA1I - eaadilca- B«itW(r»y ©^ t^ Aaam CaMs - ^ai la 
i««Bldl«aX «11^ Lalita, «h«» ¥aiz^ aarabi ;a« i£ tba waad^ 
^^^s KC^lTatl^ ar idiM to mr« Caii«£)azi^«C»tailai 

TogiiEia (SaMHMa MtiMi.T& S3??) ai«fet ie eaali of ti^ taa diraatiesa « 

ttttMiny aaa&atldna af the aiteira alght 1b Y«irloma t&mm» 

l«a« 1^ atsrr of MAHIISA MAmWl <Wat«r Baffala Baetrayay) 

1& 133 ©bsrptasp of laariiaita^a Pmrana, W all Kla«a Sel^o«l« a«»aidar«« 

Tafy iai'OjT-teiat* 




I 



1/3-5 

A i^tt«p mmrnmBA with tbti Mia Ii»tra ^IS - ealltd 

Blja BEtti^% ^»e @M '^•m^m ▼©it K2^^a*f i»«»fe» I* «»* •»»** ■ 

as« ^it Bljft i^»tra, or elsoat aay awmtre »f Kafeayaaa* ^5® ■ 

1« Bllfi Moatps «©»^i»« T&1«»^^ f^wa of »▼• P»^a» lK>4i««# 
Vtym 9phmT9» Qf Fraja*. Pra^oa ham 4bUr»«t »«liiti«» to ^a««r» 
QW tmmlty " HMiiet - »lat«« at WfV^rfil r^©v«« ftro» this 

iit^l«8 la ^a# 1*11 A«tf ^»3F^5r 13^ a«et »«•▼« talc«a «»• f& 
litefm it wmil& ise »«i*^# §»«» ^taiigfe it «#♦«»• t 3w»e« »«b«* 

With pr©^r««s it 1»#ii0s«s s®r® s#ai^%l«* 

^B^&pmiT^ fefel<»^ft «^ 8«I»©»1 #f asMflii* li*«retiap« ««?!▼•€ 
awer 1 r^oT®s f^m ^ii«. Aay »©wiiA««s ®f M« 1» a gift «wr 
B^iim i*®t tMKgs aagllsii litaratttm was tulMm a*>^t MB 
mare «^4se« S<^»kow fee ^t mmm &t tl» way tfeis ^ts ia. 

In BMtMist a^st«m aris4D€ @f EaB^allid Wist im^ly^ Ifela 

Mv ©0»ffiei^t 0f Ps®3bs - H9i6 * e^^ia«4 f«a«i ©f «ifeir 

K»li A«© aaa^ tr^ Cmm^& - 4«««afi%«« 4s Xft»t »^tl«Mi 

It is dlffietilt "tej giPa«p ^««i»»« sost-Kiisg mc pit«ia« aa»t 
bt se^* IB Kali i^e Ifeis i» «• *^ "^^ *» '^y* ^^^ ®^ *'^** 
pXet« ©ii«»s isteaiw, 0sa«»» fl»at a«*^i to rmB&v* ol>«t®«l»«. 

praetlc« feae ^®es esspl©te4» ffela is ^> J?y®|?#r li» «yr t© «i^r 

the ^SB*^!^. 

Bil«f Fmssage - preeens ef w©i«Silp - j^feHi^* 

«M»f but it i.® W» BBm» ^mtr&* 

ttfttrUesfi ^'i« «^B!3»eti^ with mvm ^ii^rmt imm of ¥m4 

BSASSASI FllBI | ef fcigfeeat «&©«»»« of „, 

fn&^j&a, wiadoB is r#lc>tei te Aai^WP* 

t© #xtri£va£®sit tHmm# 



2/M 

f^m^rt mTBTQvmmn 

AIl««l FiOfltS^rm&IMa I ©f ladrs iZma) «2f«B© 

rosiS?ABX UBSS (Kojsa) - All otlier »«T«i as* r^&lly tmpmvtB 

dt ittst, ^i« 1» «»at imy all «ar« lial»« •! 

mm y^ ««• it «l«arl3rf it is appariBt tfeist «rMt i« «i»» 

ptiSB of "ttHiBg* iMeh eoul«a»t b« my o-eier *®3r» 1M» is tfe« 
«]<@& &t -^m ^mtr& is e«neral# SIX ok* £@t8 ^yoM &afi««M9i 
&3m woxafis't be liJcely to «<Mat v^ t© it* 

Is ■ma Kj&IX Ag» ©»« urg©« Htnett (stadieBts) i^usli on to 
pelBt ef r«£eiiia€ substantial sol%tio&« Bot raach of TsliMf 
«W»pt is lafiagin^ oms neaapsr t© t »%♦ as tlmt h8pp«»» Qxm 
XdoiES at 1fei3Bg8 fivtrnx^ on« suad sses 1^«i slsarly* tt m$9& 
elesyiy tlisy «ill ^■pp^'^''' as »S4Ba t© IUt®l©t mime im m&i» hi« 
dlscovexy. Om 6m*t say, -X sftsirs ^i^^r* and sey ^ai»« 
Joy«« is a writer %&&• Oas sas't B«y o&t atiair«s Bomaitssqms 
art eadi »i^ 1^®t Jlcaaso rsvivsd tfe* a©a«ass^iis« If oe« «•«« 
with , ra^oa, t&st e«i*t bs, SMWfeijig el t©f ether tiffsrent 
li£pp«B»« 'Sfeat 18 i^5rmlla"bls SI3S0« 

SoM rlslds nsrt tryi^ t© to dlseover ^ii t© asics pr0«;r««s« 
fli«y dselAsi ^ ask a gr«©t sags. «Mgr tretsllsA to him ani 
fouaS M.S ¥stfaiBg i» t&s river* As hs dippsd Matsslf hs s«i.4« 
*ll«r^«ll@m«, warvsllems i® i^s Ksli Ags** BNi risMs a8i»4t 
*What && ytm »s&»t* R« rsflisAf •!« tfes Ss#©al 4£S (a ^"vsn 
tmsvTkt) df sawrtiSB tewaarae sjmi«11«B!M tfil»is 100 yeersi iu tbs* 
Third Ag®, tiltr years. If '^s *aa» i^ssKmt is t^s 3C«Xi A^ is 
sacerted for «3 feotir, it brix^s ^s a«»s sffwrt** 

^&rs sxist^^ sv ^ysr "l^s* '^»«li8h tnmsiatiom sf m Bad^kist 
fsE'fe'R csjtsat is fi¥«'®ia. ^s HsvaAra ^^t|f||, ^rs^. Si!aa.l^f«vSii 
pTa!> iRibsd "bf OaEford* 



fiv\?r ■ 



-^ 



a/MT 

BrcB JM^ smtsm €(k88«la ftmmisr* I^Jb^^Tss saxv^tat^e^^ 

Hc^i&|e te the Slortoua Sri Hwrajra. ^ 

On o»» oeeaadoft 1^ Wet^kLgvmn v&a Ihmlltng wl*^ 
HtM e>fit&% Im^ nl3o is tj^ T«4x^. Qi»«af tliie is t^e Bs^eiiee 
et i^o B®dgr-^p««f^b-ani Citta MSM of All tfe« tathscstae* , 
(All fbft Se^tsgatsB of ^.# flBr««-F©ld Foxm« "Qielr 8s&«Be« 

d»tlliii£*) AsA i^m& and tJMr® t^ Bh&|^Ya& d*«la2«sdt 

•Ih* I«««sd« of th€ Be4y-ap»#«]bh<#ad eifte ilM of All th« 

Ta^b«|p9tt«» i« 1^ 1» surrsr^f Sh« In thtt aeet 8«er«t of 

ftll «HNBir«t -|M&^«* And Be 9mt& t@ Te;$r«^iiur%et BodhisetttWit 

*l3cetll«eit, Bxe«Il«iit« Oli T@«^ 2x^0 1 BodMsetlrvm 

wfe£ in full &f $^r t flji^fi'^, new lie^B to tiiet Sfte«x^« 

whi«ai i» B«T$i^7a« tfoat B#in€ uliicfe is Bd51ii©«t1arlc» TeJarmisttrLe, 

tmA Mahfifl^ttneC?)* Idaten to it wMela 1« Ssm.Cl) Te;jra«aiM» 

mfci4 

«*1^ 1» It VaJruBattTle? ilQr Iti^aattTlet ^mt Is 
B«aiit %T BmimyBM&%t^i€^ WiXx tbe B&ghavoii please «li^l@is 1^1 •?* 

39mJ^^B«B&2>e8aili p^ra© Baiiaesttro iilga^«t«// 
sllgre Bsaeyapre'ri'ttetrat Rf'wayaaattvo •hidfelyata// 
(1MtM«si9m«asM««Ki beShlaattve Mga^iaratft// 

P7«iliit^»SBftaama;^e<s4 ^aiias&ttT&s tatfeacetaJb// 



(States ot Baiisg) mm%ln'tS, is w^ it i« cal.!^ Sattvie 
C*«taai B®i^)# "mim wiiaa th« i^-ya^$as ®x« all y@JsM t 

arsaa CflaTu^j" oi' ^Jig:) ©f great kE-a*?i#4s« is ee>3splet«Nl It 
Is ©aXXt4 fiaisi^ttva, 3#esais# littfa (p«rp©taallj 'b&y&wA 
any #ff««t of ti^#) ^li-^me*^^! fHiaiS il Um^J^^ 
^at smtt^a ^iii^ sktcli is a3JL ef t^ iB:®t';::Be«s* Beeauee 
t^fsre is Im It ell ss^eet*^ of tJj© B#dM»®ttrm-oarya it Is 
3odMs€ttric, B««taus# In it are tog©tli«r linked Tt^^ 
mM iimm.»» it i@ o$l11«mI ^mm&&&t-WB mx h mm t^ ^'(^(i^s^tui 

h«Tfe43?sB tu bMvat 3£e^^ * isr«as mmtimmgmhsm// 
h^k&rmiiB. kS.m aJd^atam vesafcasapi ki® (tal^) meyet*// 

ATi« theji Ts^rsfiha2%^ sai4, "'^at ie ®#ft»t Isqt (^is) 
Il<r?s33^'? 'Vh^t ^o9B t!3« ncoee se-aii al together, an^ what 
sisDdfi€!0 tMs syllabl e He? And what bssidts i® th« 0«nMi 
at the ssyilablsa Valra?* ^*"' 

pre;Jj^peyat^©ka» t#iitrf-.i3 tas s» ni^adilBKil mwk// 
a^s-^skrsti s^liaeeliQjsas ssaertlgra® %«ite«l41feaa %-l3,vJ^/ 
stmibh&nQtiUmtu&w^ GmiYa ssiJ^iP&st&^'bba'^Meas'^tks^/ 
joginiB^^ yathais^i^asi mtpattistliitllCBSraaieai// 

prath&mga tstrad ^Jmv©d ek^j b@ruko*^&ttik»2^6E»Jvy 
l&lifere»eiTa almmcysn^ V,%4x«gasrbha m&h^s^m// 
ba^liyamte '^cve'fe^@Mlsemg sacy^iSte to tjsan Jis^e// 

bla^vaia Tlh^iryss bhavet pj^^jas * afe&aviua es pui^sJB;^^/ 
t^&r&G %ihTl}mT%kkmM ^mrnre^ abbBTmm cs p^ri^maya// 

Hehastsffi ©^ ssaiiajmaisaji ssrraeesdtslpsvar^it^^/ 




w 






and el«o tli* s»tli«>d by wivieh aa imtljr« nraaor Offis ^e artmsdd,^^' 
AM 'tiM briagis^ lute b«lz!g ssS 6a«8lD|E to p«x«ir$ th« 
Tegliils eec«r&iQ£ to tli^ir proper p>roe««s; sixul iSam 
1^1$ se-tntalitr «i^ tii«lr ^tia»& <md Yljnasfis ef ^ iinrat&s 
is B«e9rdfi]M« wltfc theijr aetttel api>«ar«tie«» "^ Ti|]^aie 
thejr eogai£« «i^ ^^Ir s«cia« esid i^r9for« girt -^s^ foxm« 
Bj ^Basa thi^ Sraw thera i2i fx>om thst* Bttt pnBisxll;f It 
1« eonoextMiS with tb^t ^iilqm» tMiyst "^^ ^"^ <^^ px^diu^ng 
tb* Hswds®, wfe«r«tey all ««Btl«iit t&la^ are Hbormted - r»- 
I«aMi4 fz'^kia f«tt€r8) « Oh Vaiztt&ax^^ ilio is Mshakrlpm* 
Hb^r v^ s^« bovoid ^> the Isos^a of ^4sig (seati@&t l>ei33gs)t 
1^«y ai* r«I«es«d fey tfa« ultlsstt wrnvrnt^vm of JgJ* 
I^r»;|&a ixii^tllmt^s 1>«12^ (Bhava) in Beings &« tlitlr 1iaflxi£» 
a»d aXae %y i&if! ebinylttte er BlAi«Rt4i «mHr»3^a&« irft^se 
iastitttte© "beit^ in BeiE^a fee^ Mit iHiltm* AaA the refold 
it i» tSuit Siri Hertika i9 immu as ^«l!3^ th« absolute poa&asii^r 
•f B«lz%g ^d Bot-Beifis* O^a ia the Sri Handca. Hla ebo4a 
ia tha ba4y aai B^ la tlia @x«at Xnowla^ce totally frca farMi 
all t^Tom of iaaati<»B ox* eea^evnd InsgiitiXMi (Xalpit^)* 
Ea la all parrsiaiva «wi eJda-to i» avaxy^Siing aa in tfea feady 
l&at H* ia Rot liowi of "^aa feody." 

Vft^rogax^ha aV ^ himssvmi Ta^raS»)&9 katasa bs^^lI}/ 
^i^geTau aha/ dratrissaB oa^iyaib/ dvatn»»a4 bodMaittsvalia 
aafesstildfeaatheaa aj^^anta/ taaaa medhya tier© mai^eLh 
I»ra4Jis^»ah/ lelioas rsspjaa * sTefikuti ce^/ 

tajre^h^i^e 8&i«t "Oil Bb©4aYaB|, in "^w Te^ra lady 
how is^ty ^«dig (efeaaalla) arc tfeare?" fha BfeagaTss rapliad, 
•*asara wp% tMrtr-two Fadis, sud tfea ilbi.r^-'^^ of tbaa 
fare asrrlars of tlse Bodli aitte. Aed 1^«j all flaw i»t© 
tha Raalia of SJraat BHaa (sabaSuklia) • Of -ttisse, thara ara 
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Xelaaa pxa $tmwvm"QimTim& raeaaeijayaa^s^ita// 

Jrasmaja l>liaTskl a-«JtiE d©sa rista cs matawcd// 
safari fiita^a easma lalan^^sdJmti ra«sa«// 

■^iyo^® prssmsii 0id£?ha ps^f^ci euaansg taliha// 

felims is tl^e self-tjeijig of S'rajea ai^ 
rEsama ie the «stlr«tir o^ %9ya, Aimdliuti In ^« middls 
■b®t»««e tfei^ i& frmm tram xtotioss of m^^&at^ wa^ o^3e«lfe#^'' 

tf.lima ie -^e csa?ri#i' of Akso'bhya smfi z^masa is the ea3fi?l@r 
of "bloa€« .AssS as is isrell-teiowii sTa^Hiatl is tli# carrier 
of eoEiMBell i'l^^sa and Candra (th« aoea)*^ ' :tli«lr (t^« 

Celestial, 0* ti3,« J^sft Hai^, f€mft|» Smart ^ Bors ©f tfe« T^y%^ta%f 

Harsh (o3r Haiisfal), PsrfU^^T, Mothftr^ S^va^s, isl^msJiirCf 
H©st« Lfds^Kij ATadflmtif Easanat fwiatsd (or B«at)^ 

AftBi^ed Slddhi, 3>arll>iag, f«ll*Mj2aed, Of fhree A^^ts, 
hmiTtyu&f ^sl7t iJtpuXsiva, Uaij^tar of Mara.* ■ '^ 

athenra saawopsjsna Miavsla^aana knlpit^tv^/ 



I 



A»d i^vm 7sjr@#iarbm ai&S, "Of lAat sort ax^ th«(M 

aro fliB&I ai^0€ta of titi€ triple i»eln^ a»d all af tliitt ai?c ffeor 
fT9&&. tsrom ld«ae of g mito3#«t end a^»4#«tt "bclEg a« aaiy 
ar» ^fiittfe^^^'af ^« 1!ri-SlHiTs» But as partakiiig e£ 
all tQimm ©f U^^re tSiey a2« ec*Beeiv»4 os liaTijsg LeJeMOMi 
of ^iDg«» (^^ 

atsatattram SKW^sttatvam d^ra-lfttatlnmm 4nazm^t1i!T@m eretl 
eatrara anaaaah / flstaxidah pcur^sasmmfto Tir^.^^ji.afid^i «@lmjiejsanda8 
«witi/ eatvaro aiie^i^i /stliisTari aarvastivsdsh ssuKVlii 

mss^&Lx Jyalita imlahBsa// 

*P-@ aow I*s geiiiir to g;lv® a e©i^«9[fii«a of "^e paaHNi 
©f Ss^iia?®#^^ It ts All A K^CUl wtelcfe #.r- th© Keen said Hhm 
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